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Preface

The vast majority opeople whohave merely heard dhe Yijing (the | Ching, the Book of
Change} from othersor who have read it only superficially regard this ancient Chinese
classic as a simple book of divination. Indeed, the older part of the booKHtheY) was
usedonly for divination, from the appearance of the sifdyr hexagrams (sometime in the
second millennium BC) to the new interpretations in the fifth century BC. This kind of
application of theentire Yijing remairs prevalent even todailoreover, since the imdle of

the twentieth century, it has spread rapidly in the Wesiraatherareasoutsideof China.

From time immemorialpeople have always been keenly interested in foreseeing the future.
The use of theYijing for divination is based on the beliefr(¢éact?) thatby studyng the
hexagrams andeadingthe texts, changes in proceedingan be known and the future

disclosed.

From the middle of the first millennium @ severalChinese philosophers looked at the
hexagrams fronma perspective thaliffered from that of the divination. Inthe third century

BC, someof their explanations were added as commentadreiads) to theZhou Yj and in

such a way, th¥ijing was created. Taking into account these commentaries and the opinions
of the thinkers of latetimes, many people concluded that tigng is primarily a book of
wisdom with philosopical and cosmological contents and thaefelling the future is only

one possiblapplication. The hexagrams, however, can be interpreted in so many ways and
the extsthat areconnected with them are smnbiguoughat, overtime, a number of schools

of interpretatiorcame into being.

For many thinkersthe primary function of the book is connected with the knowledge of
human development. Theyelievethe Yijing coversall the conditions of things and beings
anddemonstrates hote accomplish tasks and enlighten people.

According to others, theYijing contains the secret of théelestial mechanisin The
comprehension of thigcelestial mechanistnor t h workibgs of Heave® and living in
harmony with it is the Way of Heaven, the Celestial Dao. This is the way that leads to the

experimental understanding of the essence and purpose of life.
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This book also deals with the philosophical aspects ofvtifiag and triesto connect these
with the ideagmentionedabove. It shows a methad making the symbolic structure of the
universe (the celestial order) visible by means of the specific arrangement of thigixty
hexagrams. From this, omandraw conclusions aboutdtoperation of Heaven and the Way

of Heaven.

TheYi-globeis a spherical structure constructed fromghay-four hexagrams, and it reflects

the image of the world as Chinese sages might imagine the origin, theumakad the
operation of the universgometime before the first millennium BC. This thdmensional
arrangement sheds new light on igng and illuminates its true meanind.dlso presents

the individual hexagrams from a new perspective, thus providing all readers Yiitigé
adherentsof Taoism in the first plaé with new, specific information. Moreover, it also
provides practitioners of divination a more reliable basis for the interpretation of the

hexagrams.

In addition, the structure of théi-globe offers an answer to theuchdiscussed question:

From where did the King Wen sequence originate?

The first edition of this book was published in Hungarian in 2005 under the (translated) title
Theforgottenworldview of the Yijing: The Yalobe In 2009, | rendered the text into English
and uploaded the most important segments on the internet. They are currently available at
http://www.iching.hu The site was favorably receiveatpusing widespread interest. Thus, |
decided to arrange the old and new material in a second, English editich is presented
here.

[
Here again, | want to express my thanks to Dr. Lajos Pressing, the lead teacher of the
Buddhi st Mi ssion in Hungary, wh o Yijngafrons | at ed
German into Hungarian in 1992. Dr. Pressimgsweady to examine my first sketches of the
Yi-globe which | showed him some yealater. Still later, he evaluated my work, encouraged
me to continuewith it, and helped to publish thaitial results.] am also very grateful to
G8bor K&r p §adherent af therging arid éhé owner of th& z e npulishing

company, who brought out my first manuscript despite the evident financial risk.
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Part 1

Cosmology

|. Introduction

Even in ancient times, thearious peoples of the Earth had some ideawbthe
elements, the structure, and the operation of the surrounding Walds,they hadtheir own
cosmologies. These cosmologies milgavedifferedfrom each othetbut theyalsohad many
common qualitiesTheyusuallyrepresentédthe observed omagined parts of the univese
such as the heaven and earth, the celestial bodies, the lands and acepiatorial or
symbolic form.

According to the text and tradition, the sifur hexagrams of th¥ijing alsodepict an
image of the world. This intduction provides a briedverview ofthe cosmological contents

of theYijing andthesymbolic presentatioaf the hexagrams.

THE WORLDVIEW OF THE YIJING
Henri Masperoprovided a general pictureegardingthe cosmological worldview of
ancient ChinaHe stated the followingn his classic worlkChina in Antiquity
[The Chinesepictured the world as a chariot with the rectangular Earth as its basis
and the round Heaven cda&artlebeneaiyingunderdahe a c e |
Heaven is divided into caentric zones. The middle is occupied by the nine regions
of China surrounded by barbarians from a
Seas communicating with one another arsiimilarly to the GreekdOkeano&
surrounding the worldMasperol997,30i 32)
Essentially the same idea was set forth by Mircea Eliade summarizing the Chinese
ideas about the structure of the universe:
As far as the structure and the rhythms of the cosmos are concémadity and
continuity of the different basic ideasere perfecty estimatedrom the age of the
Shangs up to the revolution of 1911. The traditional image of the Cosmos is
represented by the Centevith a vertical zenithnadir axis passing through it, and
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framed by the four cardinal points. Heaven is ro(ggtyform), while the Earth is a
sqguar e. Heaven covers the Earth as a gl o
the Capital is at the middle of the Kingdom, and the Royal Palace is at the middle of
the Capital (Eliade1995,15)

There are, howevenumerous different theories. For example, based on his extensive
research work, John Didier declares the following

The traditional and currently accepted interpretation of ancient Chinese cosmology,
whereby the earth was conceived to be a square setaarnithd heaven, is patently
incorrect. In fact, as | show, prior to circa the 2nd century AD the sepzatie thesis

did not exist; rather, it was the heavens that were, for astrological measurement
purposes, conceived to be square, while they were enssegbaircumferentially by

a heavenly dome that was of course horizontally ro(Didier 2009,xxiv)

He states the followingufther on:

Despite Chinese tradition since circa PP00 AD and Western sinological
scholarship since 1600 AD virtually univelgahaving promoted or acquiesced to

the thesis that the Chinese from ancient times and forward have conceived of the
world to be a flat square, in fact the textual and iconic traditions dating to before
100/200 AD that have been interpreted to represesitriddition do not in any way
identify the earth to be flat or squaBidier 2009,xxxix)

TheYijing also reveals a complete worldview, since each of the symbols it dothers
sixty-four hexagrams® stand for the image (idea) of one worldly phenomenanijewthe
complete set of hexagrams represe¢hé whole world. It would be well worth investigating
theYijing to determine th&ind of picture otthe cosmos the sixtjour hexagrams conceal.

Let us start from the statement that the sioiyr hexagramdogether represent the
Heaven and the Earth, the whole universe. This is the actual content of the book as it has been
accepted by tradition and later by philosophers. A few quotations TieenGreat Treatise
(Da Zhuan)explain the situation:

e i T Beok ofChangesontains the measure of heaven and earth; therefore it enables
us to comprehend the TAO of heaven and earth and its ofBeaynes 1997293

e iln it are included the forms and the sco
that nothing esapes ito (Baynes 1997296)

!Aut hords transl ation
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e i T BBeok of Changeis vastandgrea8 When one speaks of the
heaven and earth, it embraces everytlii(§aynes 1997301)

Strange as it is, the hexagrami$ only their shape is consider@dlo not express this
content in a visible manner. Formally, the hexagrams do not constitute a system that
represerd their common ideanamely the unity and the totality of the world ahdn some
formd its intrinsic structure. In such a way, they differ from the symbols argiboples and
do not agree with the general pictures described above.

The hexagrams have a traditionéiteceived sequence (see phendiy, which
traditionally originated with King Wen but can only be historically verified from the second
century AD (andindirectly from the third entury BC®). Since that time, this arrangement
was used in each version of thging. However, up to now, it Babeenimpossible to
establish whether the hexagrams succeed one another according to a definite system or at
random®

This (apparently) structureless nature of the hexagrams is even more surpigiag
the trigrams already have two arrangements, which expresses their mutual interrelations.
Ther written description can be found in ttf&huo Guain the eighth wing bthe Yijing.

There are also two diagrams, known from 8engera but probably originatg from the

earlyHan or before, which seem to be pictorial representations of the text.

South South
Stimmer Simmer
SE 4, —0 SW SE == & sw
Z P ZEI
East |II Il West East Il II West
Spring Il H Aufomn Spring | Aufromn
Ny 2, o
NEk —= “'nw NENS //Mw
Hinfer Hinfer
North a) North bj
Figure 1.01

one of the fXi plBhAP. (Fertzeml@96,@94assi cso0 in 175
279 AD, an ev eliingwas distoeered imtaeitambd of KingpXtan§w/éi, whoh e
died in 296 BC.0 (Shaughnessy 1997, 18)

* The ordinal numbers from 1 to 64 indicate the places of the hexagrams in this traditional sequence. The
numbers themselves, however, are not the parts ofifing. Owing to their simplicity, they argenerally only
used to identify the hexagrams.

® (Baynes 1997, 265, 268)
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One of them is théiSequence of Earlier HeaverfFigure 1.01.a) and thetler the
fiSequence of Later Heawe(Figure 1.01.b). Through the indication of all the primal forces
and the circular arrangemerthese diagrams reveal the unity and completeness of the
universe. The eight trigrams divide and set space and time in oefering the cardinal
points and the seas@ss people still do today.

As for the hexagrams, only the following simple structural elements can be found in
their traditional sequence:

a) The hexagrams are arranged in pairs so that a hexagram of odd ordibal sl
always followed by its reversed pair. The eight symmetric hexagrams azd\piir
their complements.

b) The hexagrams are divided into two groups, from No 1 to 30 and from No 31 to 64
respectively.

There are different tables in uge which the hexagrams are arranged in a matrix of
eightby-eight cells, according to their upper and lower trigrams. Depending on the sequence
of the constituent trigrams in the rows and columns, different interpretations can be found for
the arrangements. For example,Figure 1.02 the trigrams follow each other in the family

sequence (father, mother, sons, and daughters) in both directions.

l{l
Down

Figure 1.02
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At the end of the last century, another ancient sequence became known in the world. In
1973, silk rolls were found near th@vn Mawangdui(China) in a gravéhat had beenlosed
in 168 BC. Among the many valuable objects, there was a conijetg manuscript with
slightly different textual parts and with a wholly different ordgrof the hexagrams. On this
manuscript, thesigns constitute groups of eigl@ndin each group, the eight upper trigrams
are always the same. At first glanceis apparent that this sequence was derived from an
eightby-eight matrix as well. Figure 1.03 shows the first 24 hexagrams d¥idveangali-
sequence and the matrix servamjts basis.

In the matrix, the hexagrams consisting of two identical trigrams were picked out from
the usuakightby-eight table and placed in the separate row at the top of the columns. After
this operation, each komn, one after the other, was expanded in a continuous sequence.

_ = = = = = = === == == ==
_— e e e e o e | m— m— == ==
— == =SS =—m == == == == == = == =
— el e e e e e e e -t
== == == mE=|=m=m == == == m= == == ==
me = = g me m— me m— m e = = ==

Up | | | | o | o | o | — | —

o] = | F=| =5 === 2= = =

Figure 1.03
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The eightfipalaces (or fihouses) of Jing Fang(77i 37 BC) hae to be mentioned here
as yet another weknown eightby-eightarrangement. The sixtpur hexagrams are divided
into eightgroups Or palaces)and each group forms a column in a matrix. Thpeupost
hexagram in each column is a double trigramw¢hich the upper and lower trigrams are the

same), and the other seven follow it according to definite rklgarge 1.04).

The Palace of

Fhen

-
[
=
&
=
=
=
=
=
=
=

e u u

gongygua

1. Gen.

| =]
|

2. Gen.

3. Gen.

4. Gen.

5. Gen.

youhun

| |IIIII |

i

011 e R e
| ]| WY | vk § ool ] oo oenn | e

guihun

Figure 1.04

The Confucian philosoph&hao Yong1011 1077)createdanother linear arrangement
which henamed h eaturab system. Herghe hexagrams, starting from t@eeative follow
one another up to thiReceptivein between, their lines gradually change, begig from the
upper line and down to the lowest one. This sequence can be rearrangeceigta-lay-eight
matrix or a circular formas show in Figure 1.05.

In the matrix the sequence begins at the right lower hexagram, proceeds from the right
to theleft, then continues into the next line above from the right to the left again, and so on.
Shao Yongleveloped the circle by splitting the total sequence in two equal parts, creating the
left sideof the half-circle from the first 32 hexagrams, beginnimgnh above, while making

the right sideof the half-circle from the remaining 32 sigrelso from the top dowrn such a
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way, the sequence in the circle is not continuous but is interrupted half way, proceeding in the
downwards direction in both hatircles.Thus theCreativewent to the South (at the top) and
the Receptiveo the North (beneathyvhile the lower trigrams of the octets folledthe order

of the Earlier Heaven.

[}
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i LIEEEEEEE il
[
‘:}}:ﬁ\ =S == == === === ;ﬂ?
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O . e
™ ¥
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© ol
N | 2%, %
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T ; 227
s | 2%
S5~ ___ ==

Figure 1.05

It must be noted thaShao Yoné linear arrangement is nothing more tlalist of
binary numbers made of the hexagrams from 111111 to 000000. The German philosopher and
mathematician Leibniz (1646716), who applied the binary system he invented to the
hexagrams thahe had learned of by chancealready recognized this simiiy: Leibniz

marked the firm lines withhe number landthe yielding ones with ;&thus a sixbit binary
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number stood for each hexagram with the lowest line having the highest place value. This
transformation of the hexagrams resulted in 64b&ixnumbes arranged from 000000 to
111111 (decimal O to 63) according to their value. This was just the reve&hhofYongs
sequence.

It is apparent that the different sequential, quadratic, and circular arrangements
enumerated above have nothing to do with tixtual parts of th¥ijing; thus,they do not
reflect the philosophy of the book.

During the following centuries (and mainly in the course of the last three or four
decades), many people have tried to find some message from the past in the received
seqience in the arrangement of the hexagrams. Still others have developed various kinds of
new sequences and matrices with the purpbsxpressig some idedhroughthe new order
of the signs. There is neither place nor competemcéhé part of the authpto evaluate only
a part of them her?.

This study joins the efforts to develop a reasonable structure for thefaixty
hexagrams. The result apparently satisfies all the requirements relating to completeness and

universality and is in accordance witte principles of th&ijing.

The works of Andreas Sch°ter, Bradford Hatcher, Chr i
Bibliography.
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ll. The Reconstruction of the Yiglobe

The introduction provided a brief overview of the Chinese worldviews and their
symbolic representations. Th&jing alsoi n ¢ | thd ®rsn and the scope of everything in
the heaven ah o n W itst slymbols are not in accordance with this content. The
sequence of the sixipur hexagrams does not reflect the unity of the world, while the
disorder of the hexagrams within the sequence contradicts even the ancient Chinese
philosophy,according to which one single heavenly order rules the world.
The next discussion is based on the supposition that this lack of harmony between the
content and the form is only superficial. It would be inconsistent with any cultural tradition if
a worldvew with such an inherent disharmony could have continued to exist for several
thousands of years. It is well founded to suppose that some interrelation ought to have existed
among the hexagrams in the past, expressing the unity and the order of théanbwdghs this
interrelation or order has been lost or forgotten over the course of time; it is a mission of
posterity to find it again.
For that matter, several indications can be found inYifieg confirming the existence
of some sort of systematizatioamong the hexagrams. Here is an example from the
commentarypDa Zhuan
Heaven is high, the earth is low; thus the Creative and the Receptive are determined.
€ Movement and rest (Baymes&99% 28@)i r definite |
Richard Wilhelm added a commteon this idea as follows:
€ at the beginning of the world, as at t
the fixing of the point of reference. &
that in the last analysis the world is a system of hggneous relationshipsthat it
is a cosmos, not a chaos. This belief is the foundation of Chinese philosophy, as of
all philosophy(Baynes 1997, 281)
According to Wilhelm, the two fundamental hexagrams Gheativeand theReceptive,
are such pointsaf ef er ence; they det er mtowhcheverghingt em o
elsecanbefitted (| bi d. ) .
Based on thorough consideration and literary indications, it is sure that if there is some
kind of relationship or order among the hexagrams, it candoewkred. This would not only
be a formal result, but would also mean the revelation of the latent content, if any, in the

book, thereby enriching théijing with additional connotations.

The Yi-globe



15

FUNDAMENTAL PRINCIPLES

The study of the book suggests that thdeonf the hexagrams has to be sought directly
from the source, in th¥ijing itself. Actually, the book discloses some important interrelations
among the trigrams, and the extension of these relations over the hexagrams seems realizable.
Thus, it can begected to create a structure harmonious with the above ideas, perfectly

expressing the spiritual contents of ¥igng.

The creation of the trigramsi The Arising Heaven

TheYijing clearly describes the creation of the trigrams. The creators anedhadjor
forces, theCreative(Qian, the father) and thReceptivgKun, the mother), opposing and at
the same time coperating powers. The scene of the creation is the space between them,
between the heaven and the earth. It is exactly so, &atdbuanr e a #Heayen if high, the
earth is low. ... Events follow definite trends, each according to its paturée Bay nes 19 ¢
280).

In the Dao De Jing,Laozi agrees with théda Zhuanand makes the following
comments fiBetween the earth and sky/The spacékis bellows/Empty but unspent/When
moved its gift is copious(Lao Tzu 2001, 5).

The heaven and the earth are opposite powers, and they mutually affect each other.
Thus, their interaction can be represented by the symbolic picture of a force fieldy somil

the field between two equal and opposite electric charges (Figure 2.01).

— Qlian
——==== Er=oa
d_._d-r"',.a"',f":,"r 'rll""'l.“\.-\\ T Tl
A A B S N
R A B B Y ~
iy A Ay
r ) i I | | [ Y %
/ ! N | \ 1
7 ! A ! \
/ rf rf | : I || | II | \
i | I I | | I ! !
\ [T T S T A Y B !
\ L T N S A T A /
hY 5 i \ | i i
. \ v Ry 4
" ~ . \ L iy r -
. a, W \ | i I A - -
T e el A l R
— e T T T -
Tag = m—me=
= = Kun
Figure 2.01
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The events of th&ijing had to take place in this field. In primordial times, such an
event was the creation of the trigrams. According to the commeBtary Guahe Recepive
was conceived by the power of tGeeative

The Receptive is the earth; therefore it is called the mother. In the trigram of the
Arousing she seeks for the first time the power of the male and receives a son.
Therefore the Arousing is called the eldesn.(Baynes 1997, 274)

This message can be rendered into the language of changes: The first change occurred
when the lowest yielding line of theeceptivechanged into a firm one. Thus, the trigram
Arousing(Zhen) was received. Similarly, the changofghe middle line created thbysmal
(Kan) and that of the upper one, the trigranKegping Still(Gen). In theYijing, these three
trigrams were called the eldest, the middle, and the youngest son, respectively, and, as it was
shown, they all have cagnnto being from th&eceptiveby the changing of its yielding lines.

In Figure 2.02, the lines linking the trigrams show the paths of movement. For example,
the three lines coming from thReceptivedenote that the changing of its yielding lines
produ@s Zhen, Kan, or Gen one level higher; therefore, these trigrams are beside one another
in the diagram.

The other three trigramsthat is, theGentle (Xun), theClinging (Li), and theJoyous
(Dui), the three daughte¥swere created in a similar way. Agathe Shuo Guaeads:

In the trigram of the Gentle the male seeks for the first time the power of the female

and receives a daughter. Therefore the Gentle is called the eldest daughter [and so

on].
Duj =—— =|== Li e Xun Dui == Li —— Xun

Figure 2.02

Here, the firm lines of th€reativetransformed into wlding ones. Diagram 2.02.a also

illustrates these changes in the force field betweeftbativeand theReceptive
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After their creation, the six offspring remained under the influence of their parents. As a
result, the yielding lines in the female tagns were able to change to firm, and the firm ones
in the male trigrams to yielding (Diagram 2.02.b). The sons and the daughters, however, had
their own power too; thus, these changes could have resulted from their interaction as well.

In Diagram 2.02.bthe eight trigrams represent the whole world, with@heativeat the
top and theReceptivdb e | ow t o ma n i Heaventis highhtee earth is low g ,F ofi c e s
operate between t he theworld unden thaileaveny Thiasrgeéisa g |
illustrates the creative forces, the location, the products of the creation, and the laws of
movement in this space. Consequently, it is well founded to take this figure as the symbol of
the changing world at the moment of the Creation. Thus, actuallywihe | d6s genesi
manifested here in symbolic form (Figure 2.03).

—— Qian (Creative)

Figure 2.03

This diagram can be considered a third worldview in addition to the Earlier Heaven and
the Later Heaven (see Fig. 1.01), and it presents the image of the world at the beginning of the
time when the major powers arose; thus, calling it Arising Heaven seems appropriate.

Since this image of the changing world fully reflects the essence ofijfihg, it can
serve as a means by which a similar system can be found for the hexagrams, wiereby

original goal of constructing a cosmological image of the world can be attained.

" Naturally, the diagram in itself is not a new one. In mathins, t can be taken as a cubical graph, a Hasse
diagram for Boolean algebraf (inreeelements), or a cubic lattice (efghtpoints) where the eight vertices

(points) assign the eight trigrams. Such structures have beenvitbatready by several ¢hwors in connection

with theYijing over the past two or three decades. (See, for exafple, D. S u n gh& writilgead k an d
Andr eas S cBibRography) Tiheanovelty ef the Arising Heaven lies in the method of approaching the
task to find an dequate structure for the trigrams corresponding to the text &fijing. Here, the elements that

take part in the process of solution are symbols (parents and offspring) and not simple mathematical objects.
They settle in the space by their own intei@gtprescribed in the book. In such a way, the diagram of the

Arising Heaven has to lmeenas a complex symbol, the image of the genesis of the principal powers, and not as
a mathematical schema only.
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The system of the hexagramd a preliminary overview

The actions in the process of the creation of the hexagrams have to be essentially the
same as they were in the cageahe trigrams. Naturally, th€reativeand theReceptivewill
be the creators here too, as they were shown in the diagram of the Arising Heaven.

Her e, t he f iReceptivasitte dexagranRdturnith ®ne firm line at the
lowest place. Thé i r st i d a uCgehtivegsrthe Comihg td Meetvith one yielding
line below and five firm lines above. There are six hexagrams with one firm line in each, and
they are directly interconnected with the mother, Reeeptive Likewise, the six daugets
join the Creative the father. This arrangement is illustrated in Figure 2.04, on levels | and V,
respectively.

After the emergence of the two sets of offspring, the creating process does not end as it
did in the Arising Heaven. Th€reativemanifestshimself once again, in the six sons: Their
five yielding lines change to firm one after the other, whereby five new hexagrams come forth
from each of them. Having two firm lines, they are superior in comparison to the former six
signs; they represent aghier level in the world (Fig. 2.04, level Il). Opposite changes come
up in the daughters under the influence of Rexeptive their descendants are the fifteen
hexagrams with two yielding lines on level IV.

On the signs of the middle level (level llhe two primal powers exercise equal
influence. These hexagrams have three firm and three yielding lines, and there are twenty of
them.

In such a way, five levels take shape in the space betweeRebeptiveand the
Creative

- Level I: one firm and five wlding lines, six hexagrams

- Level lI: two firm and four yielding lines, fifteen hexagrams

- Level llI: three firm and three yielding lines, twenty hexagrams
- Level IV: four firm and two yielding lines, fifteen hexagrams

- Level V: five firm and one vyielding lie, six hexagranis

8 In fact, this is the distribution of the hexagraaesording to the number of firm lines, which was already

known several centuries before our time. The arrangement of the groups above each other is not unusual either
(Marshall-yaodOheXi&¥gnam ar r anfgueheagrams andehrtefconaectionst he si xt
between them were drawn in Figure 2.04, it would lead to the known Hasse diagram (for n=6). Here, however,

one has to bear in mind that the different groups mean different generations, the connecting lines mean the paths

of change, anthe whole picture represents the evolution of the worldly phenomena.
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=== The Creative
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Figure 2.04

This process of changes comprises the derivation of all the hexagrams (i.e., the genesis
of the created world). To picture this development, it is enough to put down the hexagrams on
paper, in succession of the generations (the dgvapplying the principles of construction of
the Arising Heaven. The movements, creating the hexagrams one by one, will be set forth in
detail later.

Such a mode of development, starting from one point and extending into general
manifestation, is fullyanalogous with the cosmic evolution as represented by some religious
symbols (e.g., the weknown mandalas and yantras in the Hindu and Buddhist tradition). In
the yantras, the center is the place of the creating power (usually a god or goddess); it is
surounded by simple geometric forms, which are arranged in concentric circles. By this
means, it symbolizes the creative (divine) power radiating from the center as well as the
whole manifested universe and its inner structure. Therefore, a yantra is always
concentrically extending but closed form that is also symmetric and balanced, according to
the inherent features of the created world.

According to the Chinese philosophical systems, particularly the Daoist ideology,

balance and harmony are essentaltires of the universe. Opposite powers in the World
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heaven and earth, fire and water, lightness and darkness, firmness and flexibilitgretn
constant interaction, not to neutralize each other, but to arrive at perfect balance. Since it is
the eartily purpose of man to be in harmony and to be one with the universe, at first, he has to
create balance and harmony in himself. The Daoist anthology of the thirteenth dwdiry
of Balance and Harmomgads as follows:
Truly, if one can be balanced andrimonious in oneself, then the being that is
fundamentally so is clear and aware, awake in quietude, accurate in action; thus one
can respond to the endless changes in the world. (Cleary 2003, 2)

Further on, the following comments regarding balance anddrey are made:

Balance and harmony are the subtle functions of sensitive efficiency, the essential
workings of response to change, the totality of the cyclic movement and stillness of
the flow of production and growth spoken of in the | Ching. (lbid.)

If one compares the present @gke reconstruction of the hexagram sysiewith the
compilation of a yantra, it is obvious that in both cases, a universe in which balance and
harmony prevail has to be constructed. Consequently, it is well founded andamdizbte to
borrow formal solutions from the yantras that represent this common content, in particular:

- starting the construction from the primal powers,
- concentric expansion of the creative forces,

- balanced and harmonic arrangement.

THE FIVE LEVELS’
According to the fundamental principles, tiReceptiveand theCreative should be

designated for the basis of the system of the hexagrams.

Level |

The Receptiveis the mother, who is first conceived by tBeeative and bears the
childrerd the elements of # existing world to manifest herself in them. The gradual
changing of her yielding lines into firm produces the first elements of creation. Level | in
Figure 2.04 shows the resulting six hexagrams succeeding one another as the firm line moves
gradually upvards. It should be noted, however, that this linear arrangement does not
correspondwith the external conditions. The force field between @reative and the

Receptiveextends in all directions and surrounds the source points. Consequently, the

Readers who are not interested in the technical d ¢
compilation. o
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hexagrams$ave to be placed not in a straight line but in space, similarly to the situation in an
electric field. In the present case, tReceptivels the source of energy that generates the
forms under the influence of tl@&reative The best way to represent tleissmic process is to
take theReceptiveas the center and let the paths of change (like the field lines) branch out
spokelike from it and lead to the manifested ideas.

Demonstrating thé&keceptiveand the six hexagrams in the above manner, a perfectly
balanced, symmetric arrangement will be generated, exactly expressing the inner message in
the language of traditional symbolism: the fact of creation and the order of manifestation
(Figure 2.05).

Figure 2.05

When looking at Diagram 2.05.a, one should note that teeeddants are at a level
higher than the creative motldeas it was demonstrated in Figure 2.04. It is possible to
picture a more realistic, perspective image (Diagram 2.05.b).

On level |, the hexagrams are circularly arranged, succeeding one anothenssoag
the position of their firm lines becomes higher and higher. The first hexagraRe(tilng No
24) occupies the place of number 4 on the-pliale. (As far as the content is concerned, the
place of the starting hexagram is irrelevant. It mightehbgen appointed anywhere on the
circumference. This choice is preferable in terms of drawing technique, which will be
important later.)

The lines branching from thReceptiveare the paths of change, indicating which
hexagram will be produced by the clyarg of one of the lines of theeceptive The number
on the path is the ordinal number of the changing line. For instance, the binding path 3 means
that the changing (from yielding to firm) of the third line of fReceptivg000.000, No 2)
will bring abaut the hexagrarmModesty(000.100, No 15).
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For technical reasons, further on, the hexagrams will be sometimes be referred to using binary
notation. Accordingly, each hexagram will be considered addixg i t binary number,
corresponds to the firh i ne s , 00 corresponds to the yielding
highest (leftmost) place. (In this respect, the system differs from the Leitarking.)

Generally, the movements between two hexagrams can be accomplished in both diredteama W

line changes from yielding to firm, it means a movement upwards, from a lower level to an upper one,

and the changes from firm to yielding mean downward movements. Using the above example, in
hexagram 000.100 (No 15), the changing of the third linen( firm to yielding) leads back to

hexagram 000.000 (No 2).

Level Il

As it was shown, each hexagram on level | has one firm and five yielding lines. The
changing of the yielding lines into firm results in five new descendants for each sign. These
hexarams contain two firm and four yielding lines, and there are fifteen of them altogether.

It is visible that each new sign on this level can be derived from two different
hexagrams. For instance, the transformation of the second line of the hexagradi QR@.0
24) leads to the 000.011 (No 19). The same hexagram will come about if the first line of the
000.010 hexagram (No 7) changes (see the red lines on Figure 2.06). That is to say, hexagram
19 is the common #Achil do o fecbdhoect@d4o batmadthelo 7 ,
to be at equal distance from the two components to comply with the rule of balance.
Following the above procedure, twelve hexagrams out of the fifteen can be simply and
automatically settled along the circumference of circleeVienly distributed at 30 degrees

from one another (Figure 2.06).

Figure 2.06

In the figure, the level Il hexagrams are marked with a different color only to facilitate

distinction; the application of the colors, here and later on, has no other importance.
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The loation of three hexagrasthe Abysmal (010.010, No 29), theArousing
(001.001, No 51), andeeping Still(100.100, No 52), having been left out of the sygtem
requires particular consideration.

Each of theseloubletrigrams derives from two hexagrams placedievel | at the two
end points of the circle diameter. Thus, for instance, the hexagram Afahging(001.001)
comes from 001.000 (No 16) and the opposite 000.001 (No 24); the situation is identical in
the case of the other twamubletrigrams.

If one examines the position of the hexagrams, it is obvious only one place exists where
symmetry is best achieved and perfect balance is accomplished. This placevigyhalf
between the twaoubletrigrams, in the center of the circle. This statement isfouall the
threedoublesigns; they have a common position in the center of level Il (Figure 2.07).

Figure 2.07

A summary regarding the level | and Il hexagrams reveals that the hexagrams having
one and two firm lines surround tReceptivas follows:
- The hexagams having one firm line are on level I, along the circumference of the
circle, and evenly distributed at 60 degrees from each other (Figure 2.05).
- The hexagrams having two firm lines (except for the tdméletrigrams) are on
level 1, along the circurerence of the circle, and evenly distributed at 30 degrees
from each other (Figure 2.06).
- The threaedoubletrigrams are on level Il, in the center of the circle, and overlapping
each other (Figure 2.07).
Here, it should again be noted that in realitye thexagrams take place in three
dimensional space and at different heights according to the number of firm lines. Figure 2.08
illustrates the spatial arrangement of the first two levels in perspective. (Between the two

levels, only the paths of change tketdrt from the hexagrams No 7 and No 24 are shown.)
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Figure 2.08

As it is shown in the above figures, the arrangement of the hexagrams and the paths of
change are fully balanced. The hexagrams are placed in concentric circles, while the paths of
change, evenly disbuted, are arranged spoelgse outwards. It seems that this structure fully

meets the requirements of balance and harmony.

Level 11l

Figures 2.09 and 2.10 show the hexagrams of level I, together with the first two levels.
Here, only simplified illugrations are given: The hexagrams are represented by their ordinal
numbers (instead of their six lines), and the numbers on the connecting lines are omitted.

In Figure 2.09, circle Il holds the hexagrams derived from those of level Il; they have
three frm and three yielding lines. There are twenty such hexagrams altogether, but here, only
eighteen are shown. The eighteen hexagrams along the circumference can be split into two
groups:

- Six hexagram® No 11, 12, 31, 32, 41, and @2riginate in three adjacehexagrams
of level 1. Their place is evident: They settle symmetrically among the three creating
hexagrams (i.e., in the direction of the middle one). In Figure 2.09, these hexagrams
settle in the exact same di orelevelltous, (i . e. ,
|l ater, they wil/l be referred to as fdAmain
- The place of twelve hexagrams has been determined only by their two components, in
the middle between them. The third component is alwalgibletrigram in the
center of levelll With respect to them, all the places on the circumference are
equivalent; thus, they do not influence the arrangement. These twelve hexagrams are

called Afloating signs. o
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Figure 2.04

The places of théheseeighteen hexagrams are not final, because duringdahese of
their location, only half of their connections (with the level Il hexagrams) were taken into
account. Their exact places will be determined later (see Figure 2.13), as soon as the structure
of level IV is known.

Apart from the eighteen hexagrarabove, there are still two others on level IlI: the
signs of After Completion(010.101, No 63) andBefore Completion(101.010, No 64).
Hexagram 63 derives from No 39, 3, or 36, when one of their yielding lines changes to firm;
while in the case of hexagra64, No 35, 40, and 4 are the three constituents. The hexagrams
of these triple groups are placed at 120 degrees from each other along circle Il, on the peaks
of an equilateral triangle. According to the rule of symmetry, the derived hexagrams must be
arranged at an equal distance from each of their three constituents. There is only one such
point in the plane: the center of the circle. This statement is true for both triple groups; thus,
the two hexagrams of th@ompletiod similarly to thedoubletrigramsof level 116 will come
into the center of level Il where they overlap one another: This is represented in the figure by

the two concentric circles (Figure 2.10).
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Figure 2.10

The upper levels
The arrangement of the hexagrams on the upper levels (levels V arsdpkfformed in

the same way as it was done on the lower ones (Figure 2.11).

Figure 2.11
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The offspring of theCreativesurround their father in order as their single yielding line
descends (level V). The sequence starts at hexagram 43 and goes anticlockwiserémnhexag
44. This order of succession is in accordance with the trigrams in the diagram of the Arising
Heaven (Fig. 2.03). There, the youngest daughter is on the first (the leftmost) position, with
the yielding line on the highest place in the trigram. Therstfadlow her with increasing age
and descending yielding line.

The hexagrams of the next generation (with two yielding lines) are placed on level IV.
There are twelve equally distributed signs at the outer circle. Thedbrdetrigrams No
30, 57, an®83 again go in the center. (The latter signs are not shown in the diagram.)

Following the rules of symmetrical placement, the hexagrams of three yielding lines
settle on level lll, in the order shown in Figure 2.11. This arrangement, however, cannot be
correct, because here, only half of their connections have been taken into account; namely,
those with the level IV hexagrams. The same situation was demonstrated in Figure 2.09,
where the other half of the connectidnthose with level Il hexagrardswas usedIf one
compares the two diagrams (Figs. 2.09 and 2.11) with one another, it is visible that the
positions of the hexagrams on level Il are slightly different. The difference is in the order of
the three signs within the triple groups. Figure 2.12 shmwvesof these six groups in space, in
front view. Here, the upper and lower connections and the different positions are clearly

visible.

1 rnain line

Figure 2.12
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It is easy to determine the correct, bakuh position for every hexagrarig. 2.13).

Figure 2.13

Consideringboth the pper andower contactshexagram 11 remains on the main line
(on the middle line of the group), because it has been there already, fully balanced by both
sides (Fig. 2.13, Diagram). The other two hexagrams, No 54 and No 18 (the floating signs),
howeverhave to be removed. Their new, balanced position will be on the main line, too (Fig.
2.13, Diagram$ andc).

As a result, in circle 1ll, each hexagram of the triple groups will be settled on the main

lines overlapping one another there (Fig. 2.13, Riag).
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The two hexagrams of tii@ompletion(No 63 and No 64) have similar connections with

level 1V as they had with level Il. Figure 2.14 shows these paths. Accordingly, the center of
the circle will be their final, common place.

Figure 2.14

Uniting the five levés, a spatial map can be prepardadr the time being, in a rough
sketch only (Figure 2.15).
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FINAL COMPILATION: THE YI-GLOBE
By summarizing the outcomes presented up to now, the procedure of placing the

hexagrams can be considered complete, whereupon:
a) The hexagrams settle on five levels (I to V) in space, according to the number of firm
lines.
b) The hexagrams of adjacent levels are interconnected by paths of change.
c) The place of the hexagrams on the individual levels is exactly determined by the rules
of balance and symmetry.

In order to receive the final form, Figure 2.15 should be slightly reshaped. Since here, a
spatial form is in question, it is not enough to place the hexagrams symmetrically in the
horizontal planes (on the individual levels); it squired to follow this symmetry in the
vertical planes as well. This means that the vertical envelope of the whole structure has to be a

circle as well, where the five levels are uniformly distributed. After these modifications,

Figure 2.16 is formed.
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Now, it is possible to show the final construction, including the hexagrams and the
paths of change (Figure 2.17). Based on the spherical form and the contents, this construction
has been calledi-globe(afterYi-jing).

TheYi-globeis a closed néelike structure with a vertical rotation axis represented by the
Creativeé Receptivdine. This sphere includes all the siftyur hexagrams (represented by
small circlets) and the paths of change between them. On this diagram, the overlapping
hexagrams are sepdéed from each other, and the inner paths are omitted to avoid
overcrowding.

The missing paths between the hexagrams on the axis and the surface are shown
separately in Figure 2.18, Diagram(the double trigrams), and Diagram(the signs of
Completion).

Figure 2.17

The Yi-globe



32

Figure 2.18

Figure 2.19 shows a clearer picture, without the paths of change. The missing lines are
easily traceable in the other diagrams (e.g., in Figures 2.09 and 2.11 and, later on, in Figures
2.21, 2.22, and 2.23).

The
Yi-glohe

Figure 2.19
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In the next diagram, the hexagra are substituted by small circlets (Figure 2.20).

Yi-glohe

Figure 2.20

STRUCTURAL PROPERTIES
For the sake of completeness, the passage below lists the characteristic features of the

Yi-globein detalil.

Overall structure

a) The principal hexagrams, tiiReceptiveand theCreative, are the two poles wherefrom
the changes originate and the whole creation starts. These hexagrams are the endpoints
of the vertical axis of the globe.

b) The circles of the individual I evels (fro
coordinatesystem, and they are placed at 30 degrees from each other. To compare the
globe to the earth, the position of the circles can be represented by the following
coordinates (proceeding downwards from the top):

— circle V: parallel 600 N
— circle IV: parallel 3 N

— circle 1ll: Equator
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-~ circle 11: parallel 30U S
-~ circle 1: parallel 60U S
c) As it follows from the method of the design, and is apparently shown in Figures 2.09
and 2.11, each hexagranexcept for those on the agidalls on the radius of the
circles, branhing at 30 degrees from one another. The connecting lines of the
endpoints of these radii appear as meridians on the globe. There are twelve such
meridians altogether.
d) There arefityf our hexagrams over the gl obadds sur
the parallels and the meridians. These are distributed over the surface as follows:
— circle V: six hexagrams, at 60 degrees from each other,
— circle IV: twelve hexagrams, at 30 degrees from each other,
— circle 1ll: eighteen hexagrams, in six triple greupt 60 degrees from each
other,
— circle 1l: twelve hexagrams, at 30 degrees from each other,
— circle I: six hexagrams, at 60 degrees from each other.
e) There are eight hexagrams on the axis of the globe, betweEnehtveand the
Receptive
— level II: threedoubletrigrams (No 29, 51, 52), overlapping each other on the
axis,
— level IV: the other thredoubletrigrams (No 30, 57, 58), overlapping each
other, too,
— level lll: After CompletiorandBefore CompletiofiNo 63 and 64), in the

center of the globe.

Hexagram pairs
It is well known that in Chinese thinking, the concept of opposites plays an important
role, and, according to theory, opposites do not contend with each other but strive to arrive at
reconciliation.
This idea is present also in tifging and clearly expressed by tBauo Kua
Heaven and earth determine the direction. The forces of mountain and lake are
united. Thunder and wind arouse each other. Water and fire do not combat each
other. Thus are the eight trigrams intermingled. (Bay®€3 1265)

In addition, Helmut Wilhelm deals with this subject as follows:

The Yi-globe



35

The system of line complexes lends itself particularly well to a discovery of such

pairs of opposites. The mathematical precision of this system gives these established
pairs of oppsites a force that is almost compelling. The classical establishment
Chinese | Ching interpretation has developed several methods for the establishment

of such pairs. Three of them are often considered especially helpful to an
understanding of the hexagida . T he f i rtsGtu nigs; tihcbanghgnasnigst s
all six lines of a hexagram into their opposites The secon<kuajiirs t he
which the whole hexagram is on its heathd the third is the Chiakua, in which

the two trigrams are interchangéialics added). (Wilhelm, H. 1997, 14%9)

The pairs of the first group are usually
hexagram that has been turned over on its h
hexagrams of the third groupeth upper and the | ower trigrams

In the Yi-globe these opposite pairs are in easily recognizable opposite, symmetrical
positions.

a) A hexagram and its reverse pair are always on the same level, and they settle
symmetrically on thewo sides of the globe. In other words, the members of the
reversed pairs are the reflections of one another with respect to the vertical plane going
through the meridians of the symmetrical hexagram pairs (N\eg82hd 6162). In
Figures 2.19 and 2.20, tikane of symmetry coincides with the plane of paper. Here,
one member of the pairs is exactly behind the other. See, for example, the pairs No 43
44,1413, 910, etc. Two pairs of theoubletrigrams and the two hexagrams of
Completion as extreme caseam;e just on the plane of symmetry (No54, 5758,
and 6364).

b) The eight symmetrical hexagrams, which do not have reversed pairs, are alone on the
plane of symmetry (No 1, 2, 27, 28, 61, 62, 29, and 30).

c) The complement pairs are settled symmetricallywatspect to the center of the globe.

In other words, the complementary hexagrams are at the antipodes. The two
complementary pairs on the axis are inside the globe but also symmetrical to the
center.

d) The pairs where the trigrams are interchanged settileeosame level, at the two ends

of the diameter of the circle, also in opposite positions.
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The map of theYi-globe

Finally, Figures 2.21, 2.22, and 2.23 demonstrate the total structure ¥fi-gfhebe,
embracing all the paths of change. In order tilifate its survey, the surface of tive-globe
is flattened into a plane.

These three diagrams are the cylindrical projections of Hytobe where the left sides
of the diagrams represent the frontal hexagrams, and the right sides illustrate dmesedif
the two edges should be interlinked, a cylinder will be formed.) The ordinal numbers of the
changing lines are indicated everywhere on the connections; in such a way, the changes are
easily traceable. Figure 2.21 shows the hexagrams over tlageswf theYi-globetogether
with the paths of change, without the routes belonging taldldletrigrams or the signs of

theCompletion

Figure 2.21

Thedoubletrigrams with their connections are illustrated in Figure 2.22Here, for
the sake of visibilityeachof themappear s at two places (marked
connections of a particul&iexagramare distributed between the two entries.
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Figure 222

Figure 2.23hows the connectiomd the hexagramBeforeCompletionandAfter

Completion

Figure 2.23
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SUMMARY OF THE RECONSTRUCTION

Based on the spherical form and its characteristics, elaborated in detail, it can be stated
that theYi-globe expresses a fact that was not apparent in the former configurations of the
hexagrams: the unity and completeness of thedwvdthat is to say, it has been demonstrated
that thehexagram®f theYijing are related with a general world symbol, the sphere.

This outcome can be expressed in a thesis:

(1) If the hexagrams of theYijing are arranged in the space between the
Creative and the Receptive according to the laws of changeand
following the principles of symmetry and balangea sphere will be
produced. This sphere represents the whole universe, similarly to other

circular and spherical symbols all over the world. This is thieglobe.

By this reconstruction of thé&i-globg the original problem has been successfully
solved: The sphere, this traditional form, fully expresses the common content of tHewixty
hexagrams.

The arrangement of the hexagrams (i.e., the prarfebe development of théi-globe
followed accurately the words of théjing on the birth of the trigrams. The hexagrams are
the images of worldly phenomena, and their presence in the structure (their birth) may be

considered as the manifestation of #hements of the universe (i.e., the Creation).

(2) TheYi-globemay be considered the representation of the origin of the

universe.

In the following chapter, a thorough analysis of ¥ialobewill be set forth. The aim
of this investigation is to deomstrate that this sphere conforms with ¥igngd not only in
its outward appearance, but also in the inner details. That i¥j-tiliebemay be taken as the

primary, original structure of the hexagraffis.

9 The first (known) spherical arrangement for the hexagranssw@ u bl i shed i n Lot har Teike
1988 ( Ching = Tarot private edition) and 199&yra, | Ging gleich TargtHolos Verlag). Teikemeier

developed this arrangement on the mathematical principle of the Hasse diagrams and lchingdphere The

Yi-globeand thelchingsphereéhave the same structure with two differences. First, he placed six hexagrams (the

middle signs of the six triple groups in tieglobé inside the sphere, onto a smaller circle. Secondly, making

use of thdchingspherghe denonstrated certain numerical relations betweerYifieg and theSepher Yetzirah

but did not deal with its other roles and meanings.
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lll. The Analysis of the Yi-globe

The former peration® removing the hexagrams from their disordered status and
arranging them in spaéehave produced an extraordinary composition. Something was born
thatperhaps existed in ancient times but had been lost or forgotten. This wésgtbbe In
this chapter, the properties of this spherical configuration will be explored. The results of
these examinations hopefully wghednew light on theYijing and disclose its qualities that

have been unknown until now.

RELATIONSHIP WITH OTHER ARRANGEMENTS

As desribed in the previous chaptehe Yi-globe has been reconstructed based on a
genuine method. In the course of the development, the structural elements of the former
traditional forms, such as the King Wen sequence or the diagrams of the Earlier aattthe L
Heaven, have not been taken into account at all. Still, it is interesting, though not unexpected,
that theYi-globe has several properties common with these arrangements as if it were some
kind of a variant of them.

Relation with the King Wen sequene
As mentioned in Chapter I, in the traditional King Wen sequdaheehexagrams follow
each other in pairsiamely, in reversed and complement pairs. The same rules have become
visible in theYi-globeg in a very expressive manner.
1) The pairs:
a) In the tradiional sequence, each eddmbered hexagram constitutes a pair with the
following one of even number.
i) Inthe majority of the cases, the second hexagram is the reversed pair of the first
one (and vice versaand here are twentgight of them.
i) There are ght hexagrams among the sbftur in whichthe firm and yielding
lines are symmetrically arrangezhd so, such a hexagram and its reversed pair are
identical. These hexagrams are in pair with their complements; thus, there are four
complement pairs in thsequence: No-2, 2930, 2728, and 6362. In a way,
these pairs have distinguished positi¢ires, the first place in the sequendke
last in Part;land the last but one in Part | and Partdspectively.

b) IntheYi-globe,these pairs and themterrelations are shown in geometric form.

The Yi-globe



40

i) The members of the reversed pairs are settled on two sides of the globe,
symmetrically to a vertical bisector plare.Figures 2.19 and 2.20, they are
behind each other. (See the previous chapter.)

i) The eight symratrical hexagrams are separated from the other ones; each of them
is placed on the plane of symmetry but on different levels, at the ends of the
diameter of the globe (except for the No3®pair). See these pains Figures
2.19 and 2.20, on the outer nagans (No 12, 2728, and 6362), and on the axis
(No 29-30).

iii) Not only the symmetrical hexagrams but also all the other complementary pairs
are in positions symmetrical to the center of the globe.

iv) The pairs with exchanged trigrams have distinct placeson the same level,
symmetrical to the center of the circle.

2) The beginning and the end:
a) The traditional sequence begins with the hexagrams @nbativeand theReceptive

and endsvith the two hexagrams @ompletion These two pairs frame and unite t

whole sequence of the hexagrams.

b) In theYi-globe,the Creativeand theReceptiveepresent the top and the base, while

the hexagrams @ompletionare in the center. Thus, these four hexagrams have

distinguished positions heeas wel| they are at theardinal points, determining the

whole structure.

3) The two parts:
a) The hexagrams in the traditional sequence are divided into two groups3®arid

31-64). This separation does not have any special meaning; it can be explained by the

simple reason of redug the size of the book.

b) The two parts of the hexagrams are not shown separately Yn-ghaebe The globe
represents the unity of the univeraad such a partition would be in contradiction

with this principle.

Further relations will be discussed im&pter V. There, a hypothesis will be set forth,
according to which the King YWYglobéos in anethet e nc e

similar arrangement.

Relation with the diagram of Earlier Heaven
Observing the arrangement of the trigramshe Seuence of Earlier Heaven (Figure
1.01.a), it can be established that most of the rules referring t-tilebe are valid for this
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diagramas well Naturally, when a comparison is made, the differences in the numbers and
dimensions between the two formavie to be considered: the siftyur hexagrams, the
sphere, and the parallels correspond to the eight trigrams, the circle, and the horizontal lines
respectively.

The passage below describes how the rules concerninyi-flebed except for the
cases oftte trigram interchangésapply in the diagram of Earlier Heaven as well:

¢ Inthe diagram of the Earlier Heaven, the trigrams of Qian and Kun are in the upper
and lower positiog at the ends of the vertical axis, thus denoting the Heaven and the
Earth. In tle Yi-globg the corresponding hexagrams, @reative(Qian) and the
ReceptivgKun), are at the same places and determine the axis of the world.

e Liand Kan are the other two main powers. In the diagram of Earlier Heaven, the
horizontal axis is constitutdaly the trigrams Li and Kan, laying stress on their
importance. Thus, together with the Qiéan axis, they stand for the four cardinal
points. In the center of thé-globe the two hexagrams @ompletionare composed
of the same trigrams, Li and Kan.@hinese philosophy, the Center has fundamental
importance; this fact is appropriately emphasized by the central position of these two
signs.

e The basic philosophical idea of the Earlier Heaven is the harmony and the co
operation of the opposite powgrwghichis represented by the diagram. Here, the
complement pairs of the trigrams stand for the opposite pdegrs theQianKun,

Duii Xun, Li-Kan, and ZhehGen pair¥. These pairs are at the ends of the diameter of
the diagramsimultaneouslyepresenting gmosition and ceperation. In theYi-globe

the same principle is emphasized. The members of every complement pair are in
positiors opposite each other, at the antipodes of the globe, Thaisame symbolism
presenin the Early Heaven is valid here.

These correspondences are so expressive, covering each part of the diagram of Earlier
Heaven, that th¥i-globemay be considered as an enlarged, extended image of that in regards
to its content, and vice vergie., the diagram of Earlier Heavenassimplified image of the
Yi-globe.

(3) There is an analogy between thé-globe and the diagram of Earlier

Heaven in regards to the content and the form as well.
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This statement confirms the authenticity of thieglobe from another aspect. Thé-
globed as dscribed in Chapter & is compiled from the hexagrams according to the
principles of the book. The close relation with the diagram of Earlier Heaven strengthens this

interrelation.

SPACE AND TIME

The most striking novelty th¥i-globeoffers is the possility of locating phenomena in
space and time. This new method of arrangement is in full harmony with the message of the
Yijing, and at the same time, it makepossible to clarifycertaincommentaries and to extend

the accepted meanings and interpretegi

Orientation in space and timed The cross

By composing theYi-globeg a step was made from the very abstract notions of the
hexagrams towards concrete ones, since the globe demonstrates ctesvabkeinvisible
things though does not yeivert from the field of symbols. All the new elemerkst are
visible on theYi-globed circles and lines, right and left, above and béldvear some
symbolic meaning. If one wants to learn something about this symbolism, orientation in this
threedimensional fields first required.

The Yi-globee mbr aces #fAthe forms and the scope o
earth (Baynes 1997296,0 macr ocosm and mi cr(egthesemire s pace
universg. The question arises whether there is a means availaltlewthdd facilitate
orientation in this formation, which is formally simple but extremely complex in its content.
Fortunately, there is a positive answer to the quesiibare is such a guidelinene of the
simplest forms, the cross.

Cross forms represeng space and time are frequently found in nature and in the field
of science as well; they appear in everyday life arestill one ofthe most ancient symbols.

The place where the cross, being genuine in the present respect, can be found, was conceived
perhaps in the most adequate man@Ge®nrhis t he ¢
work dealing with the symbology of the crosg)o stated the following
The cross form, presenting itself in the astronomic or other phenomena, has just the
samesymbolic value attributed to the cross form drawn by ourselves, which attests
that real symbolism, far from being the outcome of artificial human fiction, can be
found in nature itself; in particular, nature as a total is nothing else but the symbol of
thetranscendent realityG(u ® n200d, 126)
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Starting from this statement the solution is also given for the directions in the space:
What is actually required to be considered is on the one part the equatorial plane and
the axis normal to this plane, comrtiag the poles, on the other part the straight lines
connecting the two solstitial points and the two equinoctial points; in the first case
the soecalled vertical cross, in the second case theadled horizontal cross will be
created. The uniting of tke two crosses having a common center will produce the
threedimensional cross with its arms orientated to the six directions of the space.
(Ibid, 127)

ComparingGu ® e n fi c o mp a ¥igylobe,eachtlisted eldment will be found on

the globe, and theross form can be fully identified:

e The plane of level Ill corresponds to the equatorial plane.

e The hexagrams of thereativeand theReceptiveepresent the two poles.

e The straight line connecting ti@eativeand theReceptivas the axis, normal to the
equatorial plane.

e The two equinoctial points are represented by the hexagramsRédece(No 11) and
the Standstill(No 12), since the equal distribution of the firm and yielding lines clearly
refers to the balance of light and dark conteamely the equinox. Meanwhilen the
hexagram of th®eacethe light lines moving upwards from below mean more light
for the future, thus representing the spring, while the light lines @tdradstill
leaving the hexagram at the tgive place talarkness, thudenoting the autumnal
equinox.

e The solstitial points are the two points where the starting and its opposite meridian
(the right and the left side meridiaimsFigures 2.19 and 2.20) intersect the Equator.
The intersecting point of the starting meridia @éime Equator is the projection of the
Adar kest 0 Rezeptivgnrakingit thetsymdbolic place of the winter solstice,
whil e the opposite point sQGreativgtlserelyor t he
representing the summer solstice (see Figui@ r a more detailed interpretation).

The abovespecified elements are illustrated in Figure 3.01.
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Figure 3.01

Here the horizontal and the vertical axes show the spatial direcfi@nszenith and
nadir, north and south, east and WeBhe relevant guideyhich also originated wittG u ® n 0 n
refers in this subject to Clement of Alexandria, whot surprisingy, already thought in the
same manner almost two thousand years ago:
Clement of Alexandria says that all the spatial directions of indefinite expestsid
from God,Ghe heart of the cosm@ne upwards, one downwards, one to the right,
one to the left, one ahead and one backwards; God creates the world turning his face
simultaneously towards these six directions of equal expansion; He is theifgginn
and the end (the alpha and the omega). (lbid, 127)
Based on the above, he sdys following
In the above quoted text of Clement of Alexandria upwards and downwards mean the
zenith and the nadir, right and left correspond to South and North, vieiée aand
backwards are to be considered as East and West; these correspondences are
confirmed in each tradition. It can also be said that the vertical axis is nothing else
but the polar axig,e., the fixed straight line connecting the two poles, arouhttiv
the universe whirls: so this is the main axis while the two horizontal axes are only
secondary and relative ones. From among the two latter axes, thesowittthaxis
can be called the solstitial axis while the emsst one can be determined as the

equinoctial axis. (lbid, 132)
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Looking at Figure 3.01 again, it is obvious that the above description can be perfectly
adapted to theri-globe if it will be rotated by 180 degrees. It is also apparent that the
arrangement demonstrated by the figure isidentical with either of the heavenly or earthly
coordinate systems generally used in the world. Though the parallels, the meddadiise
Equator of the earthly coordinate system are comparable to the circles Yofglube (see
Chap. Il), seeking fither conformities would lead to contradicteoif a comparison to the
heavenly (equatorial) coordinate systere madesimilar inconsistencies would occur.

This figure has another essential featuBy: the involvement of the solstitial and
equinoctid points, the orientation points in time also appear beside the spatial ones. That is to
say, Figure 3.01 represents a universal system embracing space aridetiven; andcarth,
as well as the material and the transcendent world.

Summary:

(4) It is thethree-dimensional cross that serves as the direction indicator
of space and time on th¥i-globe

Further on, these directions will facilitate orientation on¥hglobe

The center and the axis

The idea of Athe Cent ertomedinantiemt mMbsralmdsd | s
all over the world. Traditionally, this is the point wherefrom creation originates, and space
streams forth in all directions.

The World Axis &xis mundi passes across the Center of the World or originates from

it. Its roleis to hold theHeaven and to connect it with tRarth.

The Center

The idea of the Center was also given foremost importance in ancient China as was
shown by the citations from Maspero and from Eljacl€hapter |

The definition of the Center of th&/orld, directly leading to th¥i-globe was set forth
by Gu ® naofnt er Cl ement of Al exandri a, as alreac
indefinite expansion start from Godhe heart of thecosmdsa nd @A He i s the beg
theend (thealphanad t he omega) . 0

A further thesis is associated with the above:
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The Center corresponds to the thing denominated by the Muslim esoterism as the

¢cdivine statione, where g¢contr aHBasteri i ons
tradition thchangedcaCédretde rcey which i s t
equilibrium represented as the center of

Heavene direct(bg 148ani fests itself.

Returning to theYi-globe, its center clearly symbolizes the Center tbé World,
demonstrating its general connotations:

e The six spatial directions start from there, because the center of the globe splits the
three axes into six halines, directed to north, south, east, west, the zenith, and the
nadir.

e The vertical axisconnecting thédeaven (hexagram of tigreative and theEarth
(hexagram of th®eceptivig passes across it.

Here, an example will be given that tha-globe represents the universe not only
formally, by its general (spherical) forrout alsoin detail ly means of several distinguished
positions. In the present case, the two hexagrams at thedcéiter Completiorand Before
Completio® clearly show that, in fact, the Center of the World is manifested at this place,
since these two hexagrams effectivetynply with the determination worded by Clement of
Al exandri a: They are fithe beginning and the
place of these two hexagrams at the center clearly demonstrates the coincidence of the
beginning and the end where destlhccompanied by simultaneous rebirth.

This condition is well characterized by the explanation of Richard Wilhelm. According
to him, the hexagranBefore Completiomepresents the period whee conversion from
chaos into order was not yet perfectly gpine t e . AThe conditions ar
great and full of responsibility. It is nothing less than that of leading the world out of
confusion back t o afThere abouAffeBGompletomhe 5 T ,he2 4 9)
transition from confusioh o or der i s completed € yet it gi\
when perfect equilibrium has been reached that any movement may cause order to revert to
di sor der 0. Accordimgly,, thes2 4wb ) hexagrams together represent the cyclic
transition of confusion and order into one anotfieg.,t h e @ a c tHe a n)eThds, the h e
center of theYi-globe corresponds to the Center of the Worldot only formally

(geometrically) but alsowith respecto its content.
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The Axis
The World Axis wasalso a wellknown idea in ancient China. Describing Chinese
traditions, Eliade sets forth an interesting example:
Based on the tradition, each Capital shall have a Ming tang, a ritual palace, serving
as the imago mundi and t Aethe@rdloketmedhard at t
summer month, the sovereign stands at the middle of the Ming tang as if he would be
the axis of the year. The sovereign, simitat he ot her symbol s of t
Wor |l de (the tree, t h etoriexl atowe tetc.) momehlow a i n
represents the axis mundi and creates the connection between earth and*heaven.
(Eliade 1995, 15)
The other Chinese idea of the World Axis, represented by the zedih axis, has
already been mentioned (see Chap. I). This Axis wasdatmined byGu ®naosn a A f i X e ¢
straight |l ined connecting the zenith and th
which the universe whirls. o
In the case of theYi-globe, the base of the zeni#hadir axis is represented by the
Receptivatthe bottom and th€reativeat the top. This is the point where the chosen method
of the arrangement confirms itself. Ti@reativeis above the world to transmit its force
thereto and to bring things into being, while Receptivas below enabling thepower of the
Creativeto be asserted and its ideas to be realized. Between these two fundamental powers, in
the force field spanned by them, around the,axif e A uni v emdsgiadwhingsr | s, 0
crowd together, resulting from the interaction of theseqys. Thus, the axis of thé-globe
represents the World Axis, since it demonstrates the basic features of the latter.
The other function of the Axis is to hold the universe, which is also accomplished by the
axis of theYi-globe In this function the Creativeand theReceptiveare supported by the
otherdoubletrigrams positioned on the axis; they do not take part in the revolving motion but
keep and strengthen the pillar of the world at the height of levels Il and IV. This division of
the powers direty complies with the words of the comment&yuo Gua fAi Heaven and
determine the direction. The forces of mountain and lake are united. Thunder and wind arouse
each other. Wat er and f (Bayees 109/, 265)Namely, chmb a t e
direction and the ends of the axis are determined bytleativeand theReceptivgHeaven
andEarth). The hexagrams #&feeping StillandJoyous(the mountain and the lake) as well as

the Arousingand theGentle (the thunder and the wind) are united with eatler, being

YAut horos transl ation
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positioned at the same point on the corresponding levelsCliinging and theAbysmal(the
fire and the water) do not combat each qgthawing been placed on different leyatamely

thewater is placed below (on level 1) and tive higher (on level 1V), as it fits their nature.

=1
11 30,
57. 2= s8.
63. |=|EZ| s4.
51. |ST==1=| 52.
TT 29.
=5 2.
Figure 3.02

Actually, the axis bears the ten basic hexagrams oYijivey: the eightdoubletrigrams
with the two starting hexagrams (teativeand theReceptive among them and the two
signs ofCompletionthat close the Book (Figure 3.02). These ten signs hold the axis and the
Yi-globe as well; symbolically, these are the forces creating and determining the world and
around which thentireuniverse is revolving and changing.

In summarizing the notices in connectiwith the Center and the Axithe following

can be established:

(5) The vertical axis of theYi-globe connecting the hexagrams of the
Creative and the Receptiveomplies with the ideas symbolized by the
World Axis. Its center, constituted by the twoekxagrams of the

Completion corresponds to the Center of the World.
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Cosmology
As the fifty-four hexagrams on the surface of tfiegloberepresent the phenomena of
the manifested (outer) wotlthe ten hexagrams on the axis, in the given arrangeohgmtt
the first (inner) phases of the creation, before the manifestation of beings. The eight double
trigrams settle in the same order as the simple trigrams do in the diagram of the Arising
Heaven Figure2.03) and they give expression to the same contdate, the two hexagrams
of theCompletionare also present in the Center, united in one point.
This arrangement is in harmony with thaadst ideas in the following ways:
e The Creation starts from the Great Ultimate; it isdbetral poinbf theYi-globehere.
e Then, yin and yang differentiate, though they remain together icetiter. This is
represented by hexagram @efore Completionand hexagram 63\fter Completioh
where the firm and yielding lines are arranged alternately in balance andnlyarmo
These are the Beginning and the End, the Alpha and the Omega.
e Later on, yin and yang separate from each other; the eight trigrams are created and
doubled.
e The pure yang and the pure yin hexagrams become the two poles of the universe, with
the force fiéd between them. These are hexagram 1 (the Heave@Gréagve and
hexagram 2 (the Earth, tiReceptivie
e The other sixdoubletrigrams contribute to the variety of the manifested world. (See,

for example, Figure 2.18.a.)

The levels

The passages abowetermined the directions and the cardinal points facilitating
orientation on theYi-globe On this basis, interrelations can be sought between the
connotations given by théijing and the spatial positions of the hexagrams.

High and low, as general caqats, are often mentioned in the book. To begin Wi,
following is the first sentence of tHega Zhuan A Heaven is high, the e
Creative and t he Rdloidk p80)iEvea thatexe itsalf enaleles thesa e d 0
ideas to be nderstood and sensed, but in Yiglobe,they are clearly shown. In this respect
the figure does not interpret more than the textdland the essence lies in hig
demonstrates the same meaning by its own pictorial méamserprets he same, bustill
somewhat mor e, because the spatial arrangem

and Al owd as compared to the text.
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The Da Zhuanapplies these words onlyith respecttot he posi ti on of t
correspondence with this difference betwdew and high, inferior and superior places are
establ i s hedhsisétill donfidned bg BeOchmmentary of Richard Wilhelm:

i n the | ast analysis the world is a
Yijing takes as the foundation fdnis system of relationship the distinction between
heaven and earth. There is heaven, t he
heaven, there is the earth, the | ower, d.
the hexagrams of the Yijing, which acensidered to have high and low, superior
and inferior places. (Ibid, 28282)

In the structure of th&i-globe, the concept of high and low can be extended to the
positions of the hexagramand some definite, apparent connotation can be assignedrto the
On the surface of the globe, between ltteaven and th&arth, the hexagrams are placed in
five circles and the circles are positioned at different levels. When a hexagram is at a higher
or lower level, it is a factor to be considered when the positeme analyzed. It can be
observed that the names of the hexagrams and the judgments associated with them generally
refer to their positions on the globe.

This is shown by the examples below:

a) Characteristic features of the two lower levels (I and II):
— begnning, recommencemeriReturn Difficulty at the BeginningY outhful Folly
— progressing ahead and upwartie ArousingProgress Pushing Upward
Deliverance Approach
— the means of progreddolding TogetherGathering TogetheMhe ArmyProviding
NourishmentEnthusiasmContemplation
— modest and nemiolent conductKeeping Still Modesty Preponderance of the
Small
— obstruction to progres3he AbysmalObstruction Splitting Apart Darkening of the
Light, Difficulty at the Beginning
b) The middle leve(lll) is characterized first of all by transition and change between the
lower and upper levels:
— changes and their inducing conditioBevelopment~ollowing, Influence Biting
Through Work on What Has Been Spoildthe Marrying MaidenThe Wanderer
The Well
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— two-directional, opposing changdacreaseand AbundancexgainstDecrease
Limitation andOppressioragainstDispersion
— the absence of changé®eace Standstil] Duration.
c) Characteristic features of the two upper levels (IV and V):
— the great (ahined by means of progressing upwaRfeponderance of the Great
The Power of the Gregfhe Taming Power of the Gre&ossession in Great
Measure
— accomplishment of superior principles, fellowship, inner settlling: Clinging The
Gentle The JoyousinnocenceWaiting, Inner Truth The Taming Power of the
Small Fellowship with MenThe Family The Caldron
— oppositions and dangers (accompanying the gréaiosition Conflict, Revolution
Breakthrough Coming to MeetRetreat
Progressing upwardagong the levels requires change: the conversion of a yielding line
into a firm one. The transformation of firm lines into yielding ones leads to a lower level. All
that perfectly complies with the words of tba Zhuan AChange and transf
imags of progress and .Pregtessiorgtakessnen upwars and db last , 2
to theHeaven, while the series of retrogression returns them fteetttle.
It is evident that the features enumerated above derive in the first place from the otifitbefines
in the hexagrams. This is the consequence of the arrangement: The levels have hexagrams with 1, 2, 3,

4, and 5 firm lines. The representation in space, however, makes it possible to find new interpretations
and associations, mentioned above.

The cyclic time

By embracing the whole universiie Yi-globe gives place to all the phenomena (the
sixty-four hexagrams), arranging them in space and time as well. Figure 3.01 demonstrated
where the points of orientation appeared on the globe by nwatie hexagrams of the
equinoxes (No 11 and 12)he next passages describe the process of (iree the

appearance of timeon theYi-globe

The duodecimal cyci@ The Surline

It is advisable to begin time analysis with the twelve hexagrams assourdte the
Chinese months, which are theaalled calendar hexagrams (Table 3.1).

The second and third columns of the table indicate the ordinal number of the months as

used in ancient China and the periods approximately complying with these monttisraccor
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equinoxes) belonging to the four selected hexagrams.
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Table 3.1
Hexagram Month Period Event

no. name

11.| Peace 1 Febd Mar. | Vernal equinox
34.| The Pover of the Great 2 Mar.d Apr.

43. | Breakthrough 3 Apr.0 May

1. | The Creative 4 Mayd Jun | Summer solstice
44.| Coming to Meet 5 Jund Jul.

33. | Retreat 6 Jul.d Aug.

12.| Standstill 7 Aug.0 Sep.| Autumnal equino
20.| Grace 8 Sepd Oct.

23.| Splitting Apart 9 Oct.d Nov.

2. | The Receptive 10 | Nov.d Dec.| Winter solstice
24. | Return 11 | Decd Jan.

19.| Approach 12 | Jand Feb.

The topview of theYi-globe covering only these hexagrams serves for further study
(Figure 3.03).

In the figure, the signs of th€reativeand the Receptiveare separately indicated; in
reality, they overlap one another in the center. It can be noticed that the hexagrams are
arranged regularlyeach of them follows the former one at 30 degrees, and their sequence
corresponds to the calendar mtiws. (The radii of the two hexagrams in the center have been
drawn in the direction of the two vacant positions, wherebtieativeis associated with the
fourth month and th&eceptivewith the tenth one.) Heré is demonstrated that previously,
whenthe spatial coordinate system was plotted (Figure 3.01), the places of the summer and
the winter solstices were correctly positioned: perpendicularly to the axis of the equinoxes

(i.e.,three months after the vernal and the autumnal equiasgectively.

The Yi-globe



53

7. Autumn

o
. o rl
D.m . ..........u.... ._.1_ -
— T - P
= [ !
. " 2500 T T
9_._ p——— .__....x __ ; __ _
Y t......l . x... | |..|_|I._.|I
R F [ - ¥ |
- - ’ qma_n 1 H
r 1 |
£ - ! il
....._.... -_ i _- _ ..t
¢ - ! i |.|-|-|_.II|_
LLLLTY o Al 1111 - A i _ ..f
LI i = o 1 ; 1
- = 1 ] - I_
, oA = & P i 1.
% 1 ) _H_ e ; .,_._1 -
i ' _=_ . fan - “ . L, ! _
EATTTTE 1 i
LU _______T _____ LI W S R S
, 5 1 = 1 L
] ] 1 1 !
r ] - : _-____
B TR ._J..— . _lhlfﬂ “ ; 111
I i ! !
M1k} ) T N ot
“ ____ = [ . N R

4. -1

Summer!
Figure 3.04 is the perspective view of thieglobe on which the calendar hexagrams

are connected bned dotted lines.
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It is clearly visible that on the surface of the glolibe hexagrams of the months
gradually ascend from the month of thenter solstice (théReceptive up to the summer
solstice (theCreativg, from the nadir up to the zenitAndthen return to the nadir again. The
signs of the equinoxes (tleaceand theStandstil) are just at the middle. That is to say, the
connecting Ine of these hexagrams symbolically follows the culmination of the Sun, as it
apparently ascends and descends in the sky as the months pass. Accordingly, this line is called
theSunline.

Considering the positions of the calendar months and the courke &unline, the
following analogies can be revealed:

e The twelve meridians of théi-globecorrespond to the twelve months of the year.

e The Equator of th¥i-globecomplies with the heavenBguator.

e The Sunline, crossing the Equator, ascending and debogras the months pass,
corresponds to the ecliptic.

Naturally, the correspondences are strictly symbolic, since no actual dimensions
proportions are in question.

Summarizing the above observations, the following statement can be made:

(6) The Yi-globe is the symbol ofthe sky as well. Its duodecimal
graduation corresponds to the number and sequence of the calendar
months. The line connecting these hexagrams is analogous to the annual

movement of the Sun in the sky.

It is possible that the Sdime has another interesting meaning. As it is apparent, each of
its hexagrams belongs to the houses ofGteativeand theReceptive(See the palaces of the
hexagramsn Figure 1.04 In Figure 3.04the hexagrams of the house of Bigcativeare
framed bybroken lines, while those of tHeeceptiveare framed by continuous ones. On the
front side of theYi-globe(on the Eastern hemisphere), the $oa contains six hexagrams of
the house of th®eceptiveand on the backside (on the Western hemisphéere are six
hexagrams from the house of tGeeative In addition, both of these series begin with the
corresponding primal power.

The Da Zhuanreadsas follows AThe way of the Creative b
way of the Receptive brings about the éetne 0 ( |. Based pn tte &liStrjbution of the
hexagrams, the possibility presents itself to consider the Western half of thkneSun
symbolicall y @reativegdaen dii wahye d&Efa sttlrea n Reeeptifve das t h e
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It was easy to recogge that the duodecimal division of tNeéglobeand the location of
the twelve calendar months determine a-psar cycle. From ancient times, however, the
Chinese method of measuring time has been based on the twelve earthly Bramotheady
in the casef the yearbut also in the case of other intervals of time. Consequently, it can be
supposed that the time cycle of tiieglobecan also be taken for a day consistingvedlve

double hours or a longer periodtafelve years.

The sexagenary cycle
The Chinese calendar appliedsixty-day cycle as early as the Shatypasty (1812"
century BC). This method combined the ten heavenly stems with the twelve earthly branches,
denominating the days one by one after these combinations. The first term gyfcthisvas
formed by adding the first branch to the first stem, then the second branch to the second stem,
and so on. In such a way, after the sixtieth, ddag series started again. Later, ttre method
was transferred to the succeeding yearsl the eally branches were replaced by twelve
animals. This sexagenary cycle is still in use in China for counting the years.
How naturally the numbesixty and its form of 5x12 fit into the structure of tNe
globedeserves attention:
e The hexagrams are distriieal among the twelve meridians and among the five levels
on them. Thus, the number of potential positions for the hexagrams is esteistly
(From among thes&ixty positions, somelo not contain any hexagram, while some of
them bear two or three of them)
e The number of hexagrams on tflitefour plise | ev el
six doubletrigrams on levels Il and IV (three on each leyelhichmakessixty
altogether.
The above statements imply that the spherical positions of the hexagarmasent a
sexagenary time cycle.
Further analysis reveals how this correspondence applies to real life. For example, an
interrelation can be found between the distribution ofdittey hexagrams on the different

levels and the phases of human ages €aif).
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Table 3.2
Level|Duration (years)| Age Definition
I 6 1to6 |Childhood
Il 15 7to21 |Youth
1] 18 22to0 39 |Active adulthood
vV 15 40to 54 |Years of maturity
Vv 6 55t0 60 |Old age

The interrelation between the names of the hexagramshanpositions of the levels
was demonstrated in the subsection High and Low. The statements made there apply to the
human ages as well. The phenomena of levels | and Il represent starting or low positions and
the ascending from there; they may be associaitid youth. The problems of adulthood
accumulate in level Ill, while the hexagrams of levels IV and V are characteristic of the years
of maturity and old age being associated with attained goals and the possession of material
and spiritual goods.

It is dso worth considering that, in addition to the above general peculiarities, certain
hexagrams refer specifically to the features of the age, and these hexagrams are positioned
exactly on the level corresponding to the given @pmsider the followingxanples:

e Level | (childhood)ReturnandSplitting Apartcan be associated with birth.

e Level Il (youth):Difficulty at the BeginningndY outhful Follyrefer to ageProgress
Pushing UpwardandApproachare the activities of the young.

e Level lll (young aduhood):The Marrying Maideninfluenceor Wooing Duration,
andDevelopmenare connectedith marriage. This level contains the branching
points of life towardf®Abundancer Oppressionincreaseor DecreaseLimitation or
Dispersion

o Level IV (years of marity): Inner TruthandThe Familypresent the results of inner
development. The greatness corresponds to the attained spiritual lev&lower of
the Great Preponderance of the GreandThe Taming Power of the Greathile
Retreatmarks the end ohe age.

e Level V (old age)BreakthroughandComing to Meeperhapsalready refer to

ascending into a higher region, to be followedR®&turnagain on level I.
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The number of the hexagrams on the individual levels is different. Levels | and V
contain thefewesthexagrams referring to human life being rather determined in chilghood
and old age has fewer possibilities of choice. Life is most vaueithg active adulthood; this
is the period of life when one makes the most important decisions, and acggrtliegl
greatest number dfexagrams can be found on this level (level III).

The above observations show that the symbolism ofYikgdobe, besides heavenly
phenomena, embraces human conduct as Wadit is to say, it actually realizes not only the

unity of time and space but that of the macrocosm and microcosm as well.

FIRE AND WATERG® THE SIX-POINTED STARS

In several parts of the world, equilateral triangles symbolize the primal powers of the
universe. The triangle with its peak upwards repredeatsmng many othes fire (as a
fundamental principle), while the one with its peak downwards stands for water. The two
triangles placed above one another, in the form of gpaimted star, demonstrate the
harmonic ceoperation of the two cardinal elements dhe balance of oppositeandthis is
used as the symbol for the macrocosm. All these ideas occur often¥iijitigeas well Thus,

it is alsoexpected to find similar forms in thé-globe

Triangles and hexagons
It is not necessary to spendsanificant amount oftime seeking the triangles in
guestion, since they already occurred several times in the passages above, most expressively
in Figures 2.10 and 2.14, demonstrating the hexagrams of levels Il and IV having interrelation
with After Completior{(No 63) andBefore CompletioiiNo 64).
In Figure 3.05 the connections of the two signs of tG@®mpletionare separated
according to the levels.
a) The connections difter Completiorwith the hexagrams No 39, &1d36 on level
b) The connections deforeCompletionwith the hexagrams No 35, 48nd4 on level
Il
c) The connections difter Completiorwith the hexagrams No 49, 3nd5 on level IV
d) The connections defore Completiomvith the hexagrams No 6, 58nd38 on level
v
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Figure 3.05

Note to Figure 3.05: Hereand in the next three figures, the trigrams beside the circlets of the
hexagrams indicate the houses to which they belong. The hexagrams in the houses of the Kan and the
Li are blue and red, respectively. The other six houses are also painted witendiffestinctive

colors.

The figures, prepared based on the-v@w of theYi-globe show that these groups of
three around the signs @ompletionform equilateral triangles, as marked by the broken
lines. The hexagramfter Completions associated wht two triangles that point downwards,
while the triangles directed upwards belon@&fore Completion

With the purpose of further analysis, a trigram has been attached to each hexagram; this
trigram stands for the housewich the given hexagram beigs. Based on this information
the character of the triangles can be determined as follows:

a) Features of the triangles associated wifter Completion
— The hexagram oAfter Completiorbelongs to the house of Kan (Water).
— The uppe(i.e.,superio} trigram of After Completior{(010.101) is the sign of
Wateras well(010).
— From among the six hexagrams on the vertices of the two triangles, three

hexagrams belong to the house of Water (No 3, 36, anad®pne belongs to the
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house of Kun (5), Xun (37), anduD(39) alike. The last three hexagrams are of
A f e mi (nei, yinpcharacter (mother and two daughters).
b) Features of the triangles associated \Bigiore Completion

— The hexagram dBefore Completioirelongs to the house of Li (Fjr&0J).

— The superiotrigram ofBefore Completiof101.010) is the sign of Files well.

— From among the six hexagrams on the vertices of the two triangles, three
hexagrams belong to the house of Fire (No 4, 6, andaB@)one belongs to the
house of Qian (35), Gen (38), antden (40) alike. The last three hexagrams are of
A ma s c (i.k.jyan@ @dharacter (father and two sons).

Based on the characteristics enumerated above, the two triangles associatsftewith
Completionhave to be considerad beof Water (yin) characteand the other two, associated
with Before Completionare offire (yang) character.

The two triangles on level Il and the other two on level IV form two hexai@gwo
six-pointed stans(Figure 3.06). Each of them contains a triangl&ioé (yang) character and
another one oWater {yin) character. These spointed stars fully manifest the associations
generally attributed to this symbol:

- the unity and harmony of opposite forcEgd andWater,yangandyin),
- the macrocosm, the universe,

- theinterrelation with the Center of the World.

h)
Figure 3.06

The position of the sikpointed stars within th¥i-globeand their interrelations with the
hexagrams o€ompletionimply a further symbolic connotation as well. On theglobe,the
connecting lines of the hegeams symbolically represent changes in the world. As the figures
show, the changing of the hexagrams at the points of thposited stars on level Il will

yield movement towards the center of the gfblewards of the signs a€ompletion the
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Center of he World. Then, the changes in these signs will create another star at an upper level
(level 1V). The interpretation of these movements is extremely meaningful if the connotations
of the Center are considererhis is the beginning and the end, the placpasfect balance,
where opposites dissolve, where God lives. Now it has been shown that one ofpthietsict

stars unfolds from this center, and the other one shrinks and returns here.

Expansion from the center and contraction thereto are picturesghe routes of
changes are also indicated in theglobe Figure 3.07 demonstrates the result. There are two
pyramids here that have two gwinted stars for the basgheir peaks join at the Center, and
the edges represent the paths of change. Thespfotne pyramids represents the creation of
the world, the expansion into material. The other one connotes the process when existence

ceases at the end and everything returns to the beginning.

Figure 3.07

Applying currentscientific expressios) one pyramid ishe sy mb o | of,0 t he i
whilet he ot her one stands for the ABig Crash. o

The essence of the passages almpeesented belaw

(7) TheYi-globe embraces the sipointed star as a symbotompleting it

with the sign of creation and destruction.
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The six-pointed stars and the Earlier Heaven

It should be noted that in Figure 3.06.a, the position of the three trigrams on the left side
(the Qian, Dui, and Zhen, indicating the houses of the hexagrams No 35, 39, and 40) agrees
with the placement of the santiegrams in the diagram of Earlier Heaven, only the Li is
missing from them. Similarly, in Figure 3.06.b, the order of the three trigrams on the right
(Xun, Gen, and Kun) corresponds to those in the Earlier Heaven, and the Kan is missing. The
other six h&agrams belong to the houses of Li and Kan.

With the two sixpoint stars beside each other, this relationshgvenmore apparent.

The arrangement of the houses where the abwm@ioned hexagrams belong agrees with the
sequence of Earlier Heaven. Figu3.08 is a complex diagram which the two hexagons,
and their central hexagrapese demonstrated.

In the figure, the houses of the six hexagrams mentioned above are indicated by the
associated trigrams outside of the circle. Stillo trigrams are atked to thenthat show the
houses of the hexagrams in the center: the houBefofe CompletioriLi) and the house of
After CompletionKan). This diagram clearly shows the close interrelation between the two

symbols of the univers¢he sixpoint stars i theYi-globg and the Earlier Heaven.

Figure 3.08
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DARK AND LIGHT & YIN AND YANG

The appearance of the cross and thepsixt stars in theYi-globe shows that this
system of hexagrams not only does not differ from the traditional symbols of other peoples,
but actuallyembraces them. Moreover, tie-globeis a richer form, definitely and clearly
implying specific Chinese featuraa addition tothe universal symbols. The following
passagewill analyze further the manifestation of the basic ideas of Chirfgsaphy the
harmony of opposing forces, the interrelationyof and yan@ in the globesystem of the
hexagrams.

The examination of the location of the hexagrams pertaining to the months ¥in the
globe will serve this purposevell. The five parallels dpp the meridians into six equal
sections. The calendar hexagrams are positioned on the meridians so that the number of the
sections under the hexagrams is identical to the number of firm lines contained by the given
hexagram, while the number of secti@mve them is equal to that of the yielding lines. This

is observable in Figure 3.09 where the meridians of the globe are laid out in plane.

2

—
=
—
—

Figure 3.09

As for the four cardinal calendar hexagrams (No 1, 2ahdl 12), it has already been
established that the stribution of their firm and yielding lines symbolically corresponds to
the daily light and dark periods characteristic of the given month. Thus, the hexagram of the
Creativeis associated with the month of the summer solstice, when the number of light hou
is at its maximum, and the hexagram has the most possible (six) firm lines. Similarly, the
winter solstice, being in the darkest month, is associated witReheptiveconsisting of six
yielding lines, while the hexagrams Béaceand Standstil] havirg an equal number of firm
and yielding linesgorrespond tahe periods of the vernal and autumnal equinoxes. The same
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rule applies to the intermediate montAs. the number of light hours increases and decrgases

the number of firm lines increasand deceass, respectively; similarly, the yielding lines

change with the dark hours. It should be noted that in these hexagrams (and only in these

hexagrams)the firm and the yielding lines do not mix with each other, as a day has only one

light and one darkgriod. All these features are in harmony with Yigng: AThe firm an

yielding are images .of day and nighto (IlIbid,
Thus, because the number of sections above the calendar sign is proportional to the

number of dark houren the meridians, it isvell founded to take these parts to be damnk

the parts below to be light. This distribution of the dark and light sections is illustrated in

Figure 3.0%s well

The dark and the light sides of theYi-globe

Extending the above concept to tNéglobe and to the other hexagrams over the
surface, the part of the globe above the-Bumcan be regarded as dankdthe one below as
light. Figure 3.10 shows théi-globe with the Surline splitting it, in such a way, into dark
and light parts.

Figure 3.10
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In this figure, theYi-globedisplays the dark side and the light side of the world. The

world and its powers are divided into dark and ligitt,andyang

In this way another basic concept of ti@jingd variations of the dark and the light

becomes manifeaidan theYi-globe

TheShuoGud egi ns with the words: Al n ancient

thus: é They contempl ated the changes
hexagrams i n accBayndsd®g262) wi th them. o (

The Shuo Guahowever, associates the idea of dark and light only with the places of

the |Ilines: fAiThe places are divided into

occupy t he(bid 26ty turns. o

R. Wilhelm interpreted this statement as folloWwsé t &lternating even and uneven

places in the hexagrams are respectively designated as dark and light. The first, third,
and fifth places are | ight (bidf he second,

However, in some casgbe simple form of the hexagrams makedifficult to interpret

complex ideas by means of the lingsg, where general ideas such as the powers of the

world are in question

They determined the Tao beaven and called it the dark and the light. (Ibid, 264)
Looking upward, we contemplatettvits help the signs in the heavens; looking down,
we examine the lines of the earth. Thus, we come to know the circumstances of the
dark and the light(lbid, 294)

Therefore, by means of it we can penetrate the Tao of day and night, and so
understand it(lbid, 296)

That which lets now the dark, now the light appea®ao.(lbid, 297)

Because of the meaning of the light and the dark, it corresponds with sun and moon.
(Ibid, 302)

t

f

I n the above statements, t he imdreeasilybydar ko

means of theYi-globg since they are applied to the hexagrams and their positions. It is

expecedthat the globe will afford a deeper penetration into the symbolism ofijimg and

by means of it, into the meaning of these expressions.

According to Figure 3.10, the world is divided into two parts. As far as the shape of the

two parts is concerned, two formal phenomena can be noticed:

a) The plane of the norilsouth meridians divides the dark and the light areas into two

halves; they are rigfctions of one anothevith respect to this plane. Since this is the
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symmetry plane of the reversed hexagram pairs as well, both members of these pairs
(i.e.,a hexagram and its reverse) come into the dark or the light area (on the opposite
sides of the lpbe, of course). The hexagrams constituting the borderline (th&rgjin
are exceptions; in this cagsme member of each pair (the six hexagrams, from No 2 to
43, at the front side of the globe) can be considered as belonging to the daridside
the oher member (hexagrams No 1 to 23, on the back side) to the light one. The
reason is that the former signs belong to the house &dbeptivdi.e.,they are of
yin characte), while the latter ones belong to that of @weative(i.e.,they areyang.

b) The dark and the light parts are geometrically congruent, while at the samhéyne
are also reflections of one anothath respect to the center of the globe. Thus, the
members of the complementary hexagram pairs always fall into opposite areas; that i
to say, they are not identical, as far as the question of light and dark is concerned, but
complete one another. This phenomenon also demonstrates the principle manifested in
the diagram of Earlier Heaven, according to which the world is based on theriar
co-operation of the opposites.

A further interesting phenomenon presents itself regarding the distribution of the
hexagrams between the two halvad: the hexagrams belonging to the houses of the Zhen
and the Dui fall to the light part, while thees in the houses of the Gen and the Xun are
located in the dark part. Again, it implies relation with the diagram of Earlier Heaven, because
there the Zhen and Dui (and Li) trigrams are at the left side and represent ascending, creative
forces(i.e., the yangside. The right side is ofin character, since therthe Gen and Xun
(and Kan) trigrams stand for descending and passive forces. Thus, it is understandable that the
distribution of the hexagrams between the dark and light areas ovii-tiebe has been

developed according to the same rules.

The yin-yang diagram

When the dark and the light parts are marked with different colors \atlg.black and
white), theYi-globeshows a characteristic picture (Figure 3.11.a).

Figure 3.11.a symbolicallyndicates two hexagrams that also have an outstanding role

with respecto the darklight concepts. This is explained as follows.
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h)

Figure 3.11

On the preceding pages, it has already been pointed out that from the twelve hexagrams
of the SuHline, six signs belongatthe house of the Qian and six to that of the Kun. There are
two hexagrams left out from the eight hexagrams of each house: No 14 and 35 (from the
house of Qian) and No 5 and 8 (from the house of Kun). They are ptackédhat one
hexagram of the pairalls into the dark and the other to the light part; this refers to both pairs
alike. In order to emphasize the characteristic feature of the situiatoam also be explained
as thusThere is one, and only opgark hexagram (belonging to the Kun house)the light
half, while there is one, and only gright hexagram (belonging to the Qian house) on the
dark half of theYi-globe These two hexagrams of special position are the Rghtession in
Great MeasurgNo 14, 101.111) and the daHolding Together (No 8, 010.000). It should
also be noted that the hexagramPaissession in Great Measuecomposed of the Li and
Qian trigrams, while the Kan and Kun trigrams createHbkling Togethehexagram. That
is to say, in one of thenthe effect of thetwo ascending trigrams of the four superior
principles manifests itself, while in the othtre opposite, descending effect prevailsus it
is well founded to consider tHeossession in Great Measu(o 14) hexagram to be the
lightest hexagram (havinthe most positive character, apart from tBeeativg and the
Holding Togethemexagram (No 8Jo bethe darkest hexagram (having the most negative
character, apart from thReceptivik That is why Figure 3.11.a indicates just these two
prominently lightand dark hexagrams on the surface of¥YRkglobe (Hexagram 8 falls into
the back sidetherefore, it is shaded.)

Replacing the Sorm curve by two serrtircles and placing the small circlets in the
middle of the semcircles would yield a more pleasdnbking, simpler image (Figure
3.11.b). This figure is already a familiar one; this isytimeyang(Taiji) diagram, which is one
of the most welknown symbols in the wor|cand it can be supposed that it was created by
the described method. It is alsortedn that the two shapes, tia-globe and theyin-yang
diagram manifest exactly the same concept and by identical means; while one of them applies
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a spatial form disclosing the details, the other shows a planar form concentnatihg

content asnuchaspossible.

(8) Among several universal symbols, thé-globe includes the wel
known yinryang diagram as well. It is possible that the yang diagram
iIs nothing more thana simplified planar representation of th&i-globe
Certainly, the same cosmimiage stands for the background of both.

The yin-yang diagram appears in théi-globein a more familiar way, in the form of
accurate serrtircles. Looking at the lower and the upper hemispheres ofitgbe(Figure
3.12), it will be clear that addinthe opposite halves of the hemispheres togetherytwo
yangdiagrams will be formed.

In these diagrams, the hexagrams No 7 and No 13 are also present. They are the pairs of

No 8 and No 14 with exchanged trigrams, also with extreme dark and lightegualiti

/

Figure 3.12

The Yin-yang Globe

A slight modification in the Western half of tivégloberesults in a familiar form.

Figure 3.09 illustrates that the lengths of the dark and light meridian sections are
proportional to the numbers of the yielding and firme8 of the calendar hexagram falling on
the meridian in question. During the months of the first-hWa#r eleventhto third months)
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the location of these sections also follows the structure of the hexagrams by the arrangement
of the dark sections at tliep and the light ones under theas in the hexagramthe yielding

lines are above and the firm ones below. In the second/éailfifth to ninth months), the
meridians are split in the same way as in the first$gdtion:The dark sections continde

be at the top, though in this casethe hexagramshe yielding lines enter from below. Let us
suppose, however, that during these martties dark and the light sections of the meridians
follow the structure of the calendar hexagrams (Figure 3.13).

Figure 3.13

In this case, on the Western side of the globe (the back side in the diagram), the
boundary line between the dark and the light parts will be the Ntb112-25-10-1 line (i.e.,
the reversed Suline) with exchanged trigrams.

In this case, the ligrand dark sections of the meridians follow the line structure of the
calendar hexagrams in each half (Figure 3.14).

h)

Figure 3.14
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As the figures show, the top view of the globe represents a perfegaygndiagram,
and it is well founded to consider this form asg yinryang diagram and call it éin-yang
Globe (It should be noted that such and similar forms often occur in other Chinese

representationas well)

SUMMARY OF THEYI-GLOBE SYMBOLISM
The words of Confucius s umnTaeholgsaged setaip es s e
the images in order to express their thoughts completely; they devised the hexagrams in order
to express the true and Thathsdo sayathesviastec statapthae t e | y
images and hexagrams can express morewloads could imply. The sixtjour hexagrams
reproduce the universe in its entirety wher.:
for the people in our time as well. TN@ing, being eternal, is able to convey its message to
us, in our age as wellhis message does not appear in wondswould have been distorted
in the course of timéut in the imagé not only in the hexagrams, but also in other symbols
that have identical meaning for everybody. These simple geometrical forms are
understandableni our day as weall for those who wish to understand them. TYiging
embraces all these symbdlsoncealed in th¥i-globe
¢ the globé the integrity and unity of the world: in the form of thieglobe
¢ the poind the Center of the World: in the center of tiiebe, determined by the
hexagrams o€ompletion
¢ the straight lind the World Axis: represented by the rotation axis of the globe
betweerHeaven andtarth;
¢ the circl® the cyclic quality of time: represented by means of thelével wheels of
twelve divisons;
¢ the cros8 indicating the directions of space and time, as its branches split the globe;
¢ the triangles and the hexagénthe microcosm and the macrocosm extending from
the Center and returning thereto;
e the squaré the symbol of th&arth and man, deteined by the four cardinal points;
e and theyin-yangdiagran® the light and dark representation of theglobe thus
Chinese tradition permeates all this multiplicity.
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(9) TheYi-globe embraces all the cardinal metaphysical symbols of the
peoples, revealig thereby that the hexagrams and tivéjing 0 apart from
being special Chinese creatiodsform an integral part of the universal

tradition.

The Yi-globe reveals agreat dealto curious individualsand can be of great help in

understanding the essence ofthgng. As i n t he Book, also in th
forms and the scope of everything in the he
deeper messages than those disclosed herewithyijiing says of itselfii . . . in this w
comest o resemble heaven and earth. é His wisdc

order into t (b 295hActoringlyatrcandé supposed that thieglobe
symbolizes not only the macrocosm but also the microcosm, the man who comesnigees
it: the human being with his foot on tlrth, with his head in the sky, and embracing the
world. That is to say, changes occur (also) within him, and when he wishes to change his fate,
this change must occur in himself. Thus, he can attain completithe heart.

The image concentrating the symbols in Yielobe can facilitate such contemplation
(Figure 3.15).

Figure 3.15
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I\VV. The Origin of the King Wen Sequence

The previous chapters demonstrated a structureYitglobe embracing the sixtjour
hexagrams in one closed spatial system. Now, as it was to be expected, a question arises: Is
there any relation between thiéglobeand the traditional, linear sequence of the hexagrams?

It is known that this sequence has been unchanged for approximatehowsand years, and
it may be still older if, according to tradition, it originated with King Wen. Thus, this
supposed relation should be sought somewhere in the first millennium BC or even before.

In examining this traditional sequence (further on: Kikign sequence or KW sequence
for short), it is hardly possible to find any relation between the content of a given sign and its
place in the row. The few exceptions diee Creativeand The Receptiven the first two
places, the two hexagrams Gompletionat the end, and the two double trigrari$e
ClingingandThe Abysmathat close the first part of the book. Though one commentary in the
Yijing contains an explanatiomdhe order of the hexagram¥y Gua: The Sequence of the
Hexagram}¥ even R. Wilhelmconsidered it unconvincing (Baynes 1997, 260). The Daoist
philosopher Liu4ming (1734 1821) analyzed th¥ijing in another way, in the aspect of inner
alchemy. He considered the hexagrams steps along the way towards perfect enlightenment.
Other people fond, or believed to have had found, other theories explaining the origin of the
sequence. In fact, there is no generally accepted theory among them that would justify the
place of each hexagram.

TheYi-globefully expresses the message of Wigng by means of its shape and by the
arrangement of the hexagrams. There is no evidence, however, that this structure would have
ever existed in the past. Still, for lack of other reliable bases, it seemed reasonable to look for
the explanation of the sequence Imsttheoretical form, instead of some other, unjustified

source.

THE RULES OF THE KING WEN SEQUENCE
To begin with the comparison of the KW sequence andrifiggobe the two rules of
pairing can to be taken as the starpuaints.
These rules are asltows:
a) In the KW sequence, each hexagram (except the eight symmetrical ones) constitutes a
pair with its reverse (twentgight pairs altogether).
b) The eight symmetrical hexagrams are in pairs with their complements (four pairs).
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Looking at theYi-globe (Figure 2.19 or 2.20), it is immediately apparent that here, the

same rules apply:

a) IntheYi-globe a hexagram and its reversed oppogitesymmetrical to the-S

vertical planeand, in the pictures, they aegactly behind each othédne may say

that theyare in pairs.

b) The symmetrical hexagrams are separated frorottiexs Six of them(No 1-2, 2728,
and 6162) are on the outer (%) meridians and two (No 280) on the axis. Theare

also in pairs, and thmembers of the four pairs are symmetrical tociater of the

globe.

The lines of theYi-globe

Apart from these conformities, there is an additional relation between the two

arrangements that is not noticeable at first glance but still essential. This relation or regularity

can be recognized by theaxination of the projected planar image of Yiglobe.Here, the

meridians have been transformed into vertical lines and the parallels into horizontal ones

(Figure 4.01), similarly to the cylindrical projection of the globe, but here, the Western

hemisplere remains behind the Eastern one.
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In the preciseprojecion, the hexagrams at the front side of the globe would wholly

beside their fronside pair, in a sjjhtly shifted position. The hexagrams that constitute the

triple groups on level 11l (on the Equator) and originally overlap each other are separated here,

whereby they form three distinct rows. The signs on the axis are removed from the main

diagram in oder to avoid further multiple overlapping.

forms of specific lines. On Figure 4.01, these lines or groups are marked by capitals from A to

It is well visible that on the surface of tivéglobe the hexagrams are arranged in the

G2. They are as follows:

Group A: the vertical branch of the standing crds&n theYi-globe,they are the
hexagrams on the main\# circle.

Group B: the horizontal branch of the standing crés®n theYi-globe,they are the
middle hexagrams of the triple groups on the Equ#itersec al | ed fmai n
hexagrams) and the two hexagrams in the center of the globe.

Group C: the left branch of the diagonal crosOn theYi-globe,they are the
Acal endar 0 h-ealed Sudinens, t he s o

Group D: the right branch of the diagonaioss.i On theYi-globe it is the opposite
pair of the Sudine, with exchanged trigrams.

Group E: the four groups between the branches of the two crds€astheYi-globe
they are the hexagrams on the ma#$ Nircle and the four hexagram pairs rntext
them, on levels Il and IV.

Group F: the six double trigrams on the axis. (The diagram is on the right.)

Group G (G1 and G2) the lower and the upper horizontal branches of the standing

crossi OntheYi-globet hey are the out siindge diexrmagd)a msf

triple groups on the Equator.

Two pairs belong to more than one group. According to their structure and meaning,

they have been assigned to the following groups:

No 1-2: group A
No 11-12: group B.
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Groups, based onthe component triggams
Going over each group, listed above, one can see that the hexagrams that belong to the
same group have another interrelation with each other, in addition to their spatial connections
in the Yi-globe Namely, the hexagrams in the individual groups @mmposed of trigrams
that correspond to certain, speciignditions Accordingly,the composition of the hexagrams
follows the next rules(Where the trigram pairs are shown, also the hexagrams with the
exchanged trigrams are impligd.
e Group A: the comhnations of the trigrams Qian and Kun with themselves and with Li
and Kan (QiarQian, KunKun, QianLi, Qian-Kan, KurtLi, Kun-Kan)
e Group B: all the combinations of the complementary trigrams, i.e., the trigram pairs
of theEarlier HeavenQian-Kun, Li-Kan, ZhenXun, GenDui)
e GroupC: the fAcalendar o hexagr ams
e Group D: the calendar hexagrams with exchanged trigrams
e Group E: all the combinations of the three daughter trigrams with each oth&u(L,i
Li-Dui, Xun-Dui), and the same of the three sons ({&&en, KanGen, ZherGen)
e Group F: the six double trigrams (thereativeand theReceptivare in Group A)
e Group G (the union of G1 and G2} all the balanced hexagrams that are in direct
connection with the six double trigrams. They are the hexagrams that hesydrtimr
and three yielding lines and can be derived directly, by changing one of their lines,
from the double trigrams. According to the trigram componenitZhien, LiGen,
Kan-Dui, KanXun, ZhenDui, GenXun.
It can be seen that the hexagrams in thesaps are exactly the same as those in the
lines of theYi-globe These properties of the hexagrams follow, on the one part, from the
structure of theé¥i-globe and on the other pathey might have been defined independently

according to other aspects

Groups of the opposite pairs

Besides the structural and compositional connections discussed above, there is a third
important relationship among the hexagrams of the eight groups. This relationship shows the
coherence of the opposite hexagrams not antheé cases of the reversed pairs and the eight
symmetrical signsas in the KW sequengcbut in the cases of all the reversed pairs, all the

complementary pairs, and the pairs with exchanged trigrams. In detail:
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- In every group, each hexagram stands tagathth its reversed and complementary

pair.

- Inthe groups A, B, E, F, the pairs with exchanged trigrams are also together.

- The groups C and D have hexagrams with exchanged trigrams.

These groups clearly demonstrate tuherence of théhree kinds of oppsites that

Chinese philosophers see as important in the interpretation of the hexagrams. (Naturally, these

properties directly follow from the arrangements of the hexagrams.)

Table 4.1 shows the distribution of the hexagrams in the individual grougs theit

indication of the reversed and the complementary pairs.

Table 4.1
compl. compl.
Group | hex. | rev. Group | hex. | rev.
hex. | rev. hex. | rev.
1 = 2 = 27 = 28 =
A 5 6 35 | 36 £ 61 = 62 =
7 8 13 | 14 3 4 50 | 49
11 | 12 = = 37 | 38 40 | 39
B 31 | 32 41 | 42 - 29 = 30 =
63 | 64 = = 51 | 52 57 | 58
19 | 20 33 | 34 53 | 54 = =
C Gl
23 | 24 43 | 44 55 | 56 59 | 60
15 | 16 9 10 17 | 18 = =
D G2
25 | 26 46 | 45 21 | 22 48 | 47

Notes to Table 4.1:
Group: the mark of the group
hex. the first (odd) kexagram of a pair in the group
rev.: the reversed pair of the first hexagram
compl.: the complementary pairs of the first and the reversed hexagrams

= the reversed pair is equal to the first hexagram, or the complementary pair is equal to the

reversed.
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A new rule for the KW sequence: The Rule of Ten

As it has been demonstrated above, the dodly hexagrams can be arranged into eight

groups (the groups from A to G) in two ways:
- according to the lines of thé-globe
- according to the component trigns

The different methods produce identical results. The groups contain the same
hexagrams in each of the two cases. One can say that the hexagrams in the groups
functionally belong together in two ways (though these functions are not independent from
eah other). Consequently, these groups are acceptable for further investigations.

Summing up, the hexagrams in the functional groups are as follows. Looking at the
emphasized numbers in the list, also some kind of relationship among the ordinal numbers ca
be easily found.

e Group A:1i2, 3536,56, 7i 8, 13 14.7 The hexagrams are in the set of the first ten
ordinals, from 1 to 10 (two deviations).
e Group B: 11112 63 64,31 32,411 42.1 The difference between the numbers is ten
(one deviation).
e Group C: 19 20,23i 24, 33/ 34, 43/ 44.7 The difference between the numbers is ten
(one deviation).
e Group D: 1516, 25i 26, 91 10,45i 46. 1 The difference between the numbers is ten
(one deviation).
e Group E: 27128, 371 38, 611 62; 3 4,39 40,49 50. 17 There are two groupd three
andthere is aifference of ten between the members of the groups (two deviations).
e Group F: 51152, 5758, 29 30, andGroup G1: 53/ 54, 55i 56, 59 60.T The
hexagrams in the union of groups F and G1 are in the set of the sixth ten ordinals,
from 51to 60 (one deviation).
e Group G2: 17118, 2122, 4748.1 There are no numerical relations.
As it is apparent, the relationship between the emphasized ordinals in the first six groups is
always in connection with the number ten. The majority of the hexagranvgo groups
(group A, and F+G1) belong to a set of ten consecutive numbers and in four groups (group B,
C, D, and E) the difference between the numbers is ten. These connections are frequent
enough to be considered regularities. Due to the repetitidreafumber ten in the six groups,

a rule can be laid down, andhitay becalled theRule of Ten
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The Rule of Ten
Al L e t -fourlhexagsamsxoft tlye KW sequence be distributed into six
groups according to the next formula:

a) Ten hexagrams from 1 to 10;2, 34, 56, 7-8, 9-10)

b) Every tenth hexagram from 4R to 4142, (1112, 2122, 3132, 4142)

c) Every tenth hexagram from 4131 to 4344, (1314, 2324, 3334, 4344)

d) Every tenth hexagram from 45 to 4546, (1516, 2526, 3536, 4546)

e) Every tenth heagram from 2728 to 4748 (2728, 3%#38, 4%48), and from 29
30 to 4950 (2930, 3940, 4950)

f) Ten hexagrams from 51 to 60, (52, 5354, 5556, 5758, 5360), and the eight
hexagrams, remaining from the above groupsl@,71920, 6162, 6364).

A2: hlehxeagrams in each group of par. A1l
properties (with one or two deviant pairs in each group):

e There is a special rule for the selection of the component trigrams.

e The hexagrams are identical to those of a particular litteei¥i-globe

A 3 : cOntmen functional propertiesof the hexagrams in the individual groups
are as follows (except the deviantsjln the listswhere the trigram pairs agiven, also
the hexagrams with the exchanged trigrams are implied.

a) Here, there arthe combinations of the trigrams Qian and Kun with themselves
and with Li and Kan (Qia@ian, KunKun, QianLi, Qian-Kan, KurtLi, Kun-
Kan).T The same hexagrams like in Group A

b) All the combinations of the complementary trigrams (Gam, Li-Kan, Zhen
Xun, GenDui). i The same hexagrams like in Group B

c) The calendar hexagranisThe same hexagrams like in Group C

d) The calendar hexagrams with exchanged trigranisie same hexagrams like in
Group D

e) All the combinations of the three daughter trigrams wahh other (L-Xun, Li-
Dui, Xun-Dui), and the same of the three sons ({&&en, KanGen, ZherGen).
T The same hexagrams like in Group E

f) The six double trigrams (tHéreativeand theReceptivare in Groum) and the
balanced hexagrams that are in di@rinection with them. According to the
trigram components: Exhen, LiGen, KanDui, Kan-Xun, ZhenDui, GerXun.

I The same hexagrams like in the union of Group F, G1, and G2
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The Rule of Ten is the third rule that applies to the King Wen sequence.nowtil
however, it has not been disclosed and has been unknown.

The presence of the devtanexagramsn the groups though in a small percent only,
makes difficult to accept this rule completely valid. If we could find explanation feethe
inconsistenciesr, in other words, if we could show that there happened intentional or random
misplacements in the arrangement of the hexagrams, the Rule of Ten could be validated
without references to any deviant pairs. In this cdse KW sequenclad tobe considerd
distortedin comparisonto a previous correct statul the next passages the possibility of

such a solution will be examined

THE KING WEN MATRIX

For further study, it Wil be practical to arrange the hexagrams in adurensional
array, with ten @ments in one direction. That is, the hexagrams of the KW sequence have to
be divided into groups of ten or, for practical reasons, into groups of five pairs. In such a way,
seven groups will be formed, with only two pairs in the last one. Then, we haveatme
these groups vertically, in seven columns, with the ordinal numbers going from the top down.
As a result, a matrix will be created with five rows and seven columns. In this arrangement,
each cell will have one pair of hexagrams, and every fiftih (@d every tenth ordinal
number) will go into the same row, next to each other. Three cells at the end will be empty.

Figure 4.02 shows the result.

1-2 11-12 21-22 31-32 41-42 51-52 61-62
3-4 13-14 23-24 33-34 43-44 53-54 63-64
5-6 15-16 25-26 35-36 45-46 55-56
7-8 17-18 2728 37-38 47-48 57-58
9-10 19-20 29-30 39-40 49-50 59-60
Figure 4.02
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In fact, this matrix is the twdimensional variant of the King Wen sequence. After it,
this arrangment can be called the King Wen matrix.
Replacing the ordinal numbers with the corresponding hexagrams, also the composition

of the hexagram will be visibl@igure 4.03)

X
1-10 11-20 | 21-30 l 31-40 | 41 -50 51-60 61-64
12 |[[E][EE HEHIEE IEE
== el |} B == ____f"._.-_.
(— — — | = g
34 |||Z5][22 == =12
— a5 i | I
5-6 = HIES B B
s [IIEE]IE : =8 |EE
| HEIEE
X
Figure 4.03

Notes to Figure 4.03:
1. The numbers on the upper side denote the limits obithi@als in the corresponding column.
On the left side, there are the positions inside the columns.
2. The vertical line % is the separating line between the two parts of the hexagrams, as they are in
the KW sequence. Cutting the KW matrix in twolire middle:it may be the simplest explanation of
the unequal number of the hexagrams in the two parts.

It can be seen that the hexagrams of the individual groupsdrtnt, defined in the
Rule of Ten, are present here in adjoining cells, apart froompairs of groug. Thus, a
definite region can be attached to each of the six groups. In the diagram, these regions are
marked by different colors, similarly to the corresponding lines o¥tigdobein Figure 4.01.

By the help of this matrix, it is rad¢in easy to compare the groups of the KW sequence érom
to f) with the functional groupsom A to G.

In the diagram, the deviant pairs are marked with small circlets. According to the
ordinal numbers, each of these pairs has a given position in thix matirby function it
belongs to another regiolm thesecase, the color of the circleshowsthe properoomof the
pair. For example, the hexagrarDgficulty at the BeginningndY outhful Follyare in the cell
No 34, in rooma, because of their ordats in the KW sequence. According to the function,

however, their proper place would be in roefmarked with the green circle).
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The distribution of the hexagrams in the colored regions illustrates the Rule of Ten
Apparently, the significant majority ofthe hexagrams in these regions belong to the
corresponding functional grouBased on this regularity, it can be stated thatKW matrix
had to be existent before the relatively irregular KW sequenceAfterwards, still sometime
in the past, the KW matiwas extended in a row, following the rules of Chinese reading
(reading the columns from the top down). In such a way, the adjacent hexagrams in the
horizontal rows departed from each other, and their connections became unrecognizable.

This kind of trasformation of the KW matrix may have happened when the demand occurred to
make records of the hexagrams together with the associated judgments and line texts. In the course of
recording, the hexagrams were written at the top of a bamboo slip (or a cotusitkjoand the
corresponding texts below; the longer texts followed them on other pieces or in the next column.
Thus, in this operation, the succession of the hexagrams mechanically followed the rules of Chinese
writing, and the columns (with the hexagmat the top) followed one another in a row. That is to say,
the linear sequence of the hexagrams was only a formal necessity, determined by the way of writing.
By that time (before the second c. BC), the original groups had probably been forgottenariterw
these texts served as the basis of the canorWfetwy classics. Later on, it was not possible or
necessary to make any changes in this sequence, and it has remained unchanged until today.

A similar case would occur if somebody read an English poe@hinese way, beginning with the
first words of the lines, then the second words, and so on. In the end, the sense of the verse would
completely disappear.

THE YI-MATRIX

The presupposed former variant of the KW matvikere each hexagram was in the
corresponding region, can be produced directly from the miasel, in the following way.
The Agoodo hexagrams have to remain in thei-t
the roomswhere they functionally belongCombining the names of théi-globe and the
matrix form, this new arrangement is called Yhanatrix (Figure 4.04).

11-20 | 21-30 | 31-40 | 41-50 | 5160 | 61— 64
s == [E= 2=
— i f
5-6 HERNEE
- = |EE
SEIEE

Figure 4.04
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It is visible that here, the hexagram pairs with the small circlets pame to their
correspondingeells, in the room®f the same color. Now, it is possible to tethat would
have been the ordinal numbers of the transposed hexagrams if they had remained at their
original places. For example, tfgogressand theDarkening of the Lightvould have been
numbered 3 and 4 respectively (instead of 35 and 36)F#flewshp with Menand the
Possession in Great Measus®uld be 9 and 10 (instead of 13 and 14); and so on.

In theYi-matrix, every paragraph of the Rule of Ten is valid, without any deviances. For
example, each element of tivé-globe fits into one of the corsponding rooms in th¥i-
matrix as follows:

e room a): the vertical branch of the standing cross (group A)

e room b): the horizontal branch of the standing cross (group B)

e room c): the left branch of the diagonal cross (group C)

e room d): the right branch oféhdiagonal cross (group D)

e room e): the four groups between the branches of the two crosses (group E)

¢ room f): the six double trigrams on the axis (group F), and the upper and lower
horizontal branches of the standing cross (groups G1 and G2).

Based on th observations above, it can be stated thatYth@atrix represents an
essential connectid@nthat is to say, a cardinal libkbetween theYi-globe and the KW
sequence. On the one hand, it contains the basic elements\tfglobe in a recognizable
arranged form. On the other hand, it follows all the three rule of the King Wen sequence: the
positions of the reversed pairs, the positions of the symmepaed, and the Rule of Ten,
without referring to any deviant pairs.

In such a waythe Yi-matrix had to be the basic form of the twedimensional

arrangementsin which the KW matrix, and afterwards the KW sequence, originated.

CHANGES IN THEYI-MATRIX

The hypothesis of this chain of transformations, containing/ttggobéd Yi-matrixi KW
matrixi KW sequene arrangements, could be absolutely confirmed if an explanation were
found for the different positions of the hexagrams in the KW matroomparison with those
in theYi-matrix. The following section examines these deviations in detail.

It is rather eagto find reasons for two differences that refer to the pair N8@&he
Abysmaland theClinging) and No 6364 (After Completionand Before Completion. In the

Yijing, the sixtyfour hexagrams are divided into two parts, from No 1 to 30 and from No 31
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to 64. It can be supposed with reason that the removal of these two pairs was the consequence
of this partition and it happened intentionally.
Originally (in theYi-matrix), the AbysmalandClinging pair was in cell No 6562. Thus,
the Creative and theReeptive (No 1-2) were at the head of the first column, while the
AbysmalandClinging at the last ondn the diagram of the Earlier Heaven, these hexagrams,
in their simple trigram form, represented th four cardinal points of the world. In threatrix,
in the above way, they served as the signt@beginning and the end of the created world.
After the linear arrangement of the hexagrams and their separation in two parts, as a matter of
course, theAbysmaland theClinging changed place with thiener Truth-Preponderance of
the Smalpair, and wentorwardto a similar, importanposition, to the end of the first pato
the place No 280. Theother pair took theiprevious placeNo 61-62.
A similar changeover may have occurred in cells N®25nd63-64. The functionally
correct place of thafter CompletiorandBefore Completiopair was in the cell 222. After
the partition, it was also necessary to finish the second part with one of the cardinal
hexagrams, similarly to the first part. For thmason, the two signs @ompletionwere
removed to the end of the sequence, changing place witBitihng ThroughGrace pair in
cell No 6364. In such a way, the two pairs, tBeeativeReceptiveand theAfter Completion
Before Completionas the symbolsf the Heaven and the Earth, and the Beginning and the
End, produced a symbolic frame to the whole material.
Il n such a way, a reasonabl e explanation c
pairs. These modifications were likely in connection with arrangement of the hexagrams
into a linear sequence, and they probably occurred at the time of the appearance of the text in
book form or soon after that.
The remaining six pairs are in close connection with each other and form a group. These
pairs ae as follows (according to their places in ¥ianatrix):
- 3-4:Progressi Darkening of the Light
- 35-36: Taming Power of the SmallTreading
- 9-10: Fellowship with Men Possession in Great Measure
- 13-14: Approachi Contemplation
- 19-20: Oppressiori The Wé
- 47-48: Difficulty at the Beginning Youthful Folly
Looking at the new places of these pairs in the KW matrix, it can be seen that they have
changed places successively, one after the other, and not at random. The first pair went to the
cell of the seand one; the second went to the place of the third, and so on. At the end, the
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sixth pair went back to the first empty cell. Here, one series of moves rather than six different

changes occurred. Figure 4.05 shows this group of the six pairs, separatetlyenmatrices.

Pos. 3-4 35 - 36. 9-10 13-14 19 - 20. 47 - 48.
o EEEH IBEEl 28 BE BEE IBEE
matrix — :_— —t -= — ] — —_— - - 9 | ] .:—:
- — — £ — - — e
~ il = = = > = 3‘
S EEE IEHEl B8 IBEl BEE BE
matrix — === —= —_— —_—l== ===
Figure 4 .05

These pairs were settled in théi-matrix according to the first row of the picture. The
arrows show the movements of the pairs inrtfarix. Of course, inlier new places (second
row), they got newordinals. For example, the pdirogressDarkening of the Lightin the
first column) moved from the cell8to 3536. Consequently, their ordinal numbehanged
to 35 and 36 in the KW sequence. Then, from the ceB&5the paifrTaming Power of the
SmaltTreading went further into thecell 910, and the ordinals becamed and 10
respectively The series of movements continued in this way, and at the end, the sixth pair, the
Difficulty at the Beginningrouthful Folly moved from position 448 to the empty cell of the
ProgressDarkeningof the Light No 34.

There is no reasonable explanation for this chain of displacements. It is not probable at
all that the changes occurred at random, in such a long series and independently from each
other. It is true, however, that no reasons cafobad why these changes would have been

intentionally madesSitill, the latter case seems acceptable.

Still, there is an interesting occurrence in Wiematrix, where two pairs of groupstand
separately, in the cells 418 and 1920. They belong to gupf, according to the Rule of Ten. It
can be thought that, in an earlier variant of Yienatrix, they were together with grodgn the
last column, and their present cells were empty. Because there is not any information about such a
situation in thepast, this question is not discussed here.

Table 4.2 shows the positions of the moving hexagrams iYitheatrix and the KW
matrix. (It has to be remembered that the ordinal numbers of the hexagrams in the KW

sequence are the same as the positioneiKW matrix.)
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Table 4.2
positions positions
Name in the in the

Yi-matrix | KW matrix
e Competen iz | oo
Bgipa%ghrough 631 64 21 22
Atc):)fnrgﬁg 617 62 | 297 30
ln;rigggggrance of theng&ll 291 30 611 62
Plg)%%rkisnsi’ng of the Light 3r4 351 36
T_?rrggl(%n?wer of the Small 357 36 97 10
e easure| $110 | 197 1
Comemplation 13714 | 10120
OTpiféevsvséiO” 19120 | 47148
ngﬁm%lali (thlf/ Beginning 477 48 37 4

The displacements of the hexagrams inYhmatrix can be summarized as follows:
1) The hexagrams in cell 682 were exchanged with those in29. The purpose was to
close he first part of the hexagrams with the two cardinal hexagrams, Fire and Water.
2) The hexagrams in cell 222 were exchanged with those in68. The purpose was to
close the linear (King Wen) sequence with the symbols of the Beginning and the End.
3) Still, achain of changes of six hexagrams occurred. Random change was unlikely, and
there was no apparent reason for an intentional change.
These findings fairly well explain the deviances in the KW matrix, and it is highly
probable that in a former twdimensioml arrangement, in théi-matrix, the Rule of Ten was

valid without any exceptional hexagrams.
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THE DEVELOPMENT OF THE KING WEN SEQUENCESUMMARY

In this chapter, several forms and actions have been dealt with, the existence or the truth
of which coull not be verified with facts. There are no extant manuscripts, findings from
excavations, or other remains from the past regarding the matrices or the transformations
mentioned here.

In spite of all these objections, based on the rules of the arrangefrteathexagrams
in the KW sequence (first of all, on the new Rule of Ten), the existence of the King Wen
matrix has to be considered certain. The KW sequence had to originate irdan@vsional
arrangement and in the King Wen matrix alone.

The existene of theYi-matrix before the KW matrix can be justified from two sides.
Firstly, from the side of Yiimatiisfheederty omdbdi nt , 0
the latter, not having its conspicuous irregularities. Secondly, from the side of its
fipr e de c e sY-glabe the colimms and rows in it are in full agreement with the

structure of the globe.

As it was previously described, the grouping of the hexagrams in the structural elementgi-of the
globeexactly corresponds to the compositmiithe hexagrams from trigrams, according to a definite
rule. That is, the structure of tivématrix may follow also from this latter, or any other, arrangement.
Having theYi-globe, however, which has the advantage of being based on sound reasoning, it i
named here as the predecessor of Yhenatrix Naturally, new research works may reveal other
solutions.

Figures 4.06 and 4.07 summarize the process of the arrangements, whereby it is easy to
follow the entire process of development. Figure 4.06 dstrates the transformation of the

Yi-globeinto theYi-matrix.
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t
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E E E G1
Figure 4 .06

Then, the arrangement of the hexagrams changes, and, through th@atw/ the KW
sequence comes into being (Figure 4.07the diagrams, it is well visible that the elements,
belongingtogether in theYi-globe (and designated with the same letters), gradually move
away from one another. In the KW matrix, they are already totally dispersed, and their

connections are unrecognizable.
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[21-22.[63-64.| [l61-62.[29-30.
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-LLB C D [G2 | E F |G1[G1]| F | G1 |-

61-62| 63-64 |

Figure 4 .07

Summing up, hie sixtyfour hexagrams took the foldng main structural forms during
the series of transformations:

1) The original, oldest form is th¥i-globe (or any other similar distribution of the
hexagrams).

2) Theprojected planar imagef theYi-globeis only an explanatory diagram before the
next matrk arrangement.

3) In the Yi-matrix, the hexagrams were represented in pairs and, according to the
structural elements of thé-globe in rows and columns. The interrelations among the
hexagrams partly remained, but the time relations became unrecognizable.

4) TheKing Wen matrix t he direct predecessor of the
developed from th&i-matrix by means of the exchange of several hexagrams in the

cells.
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5) The KW sequence has been formed by means of the expansion of the columns of the
King Wen matrix. Thus, the original threlgmensional structure has been degenerated
to a onedimensional sequence in which the spatial connections among the hexagrams
remained only in traces and in a hardly recognizable form.

Consequently, the following cdre reasonably supposed:

(10) The sequence of the hexagrams known today and considered
traditional is derived directly from a twadimensional arrangement, and
distantly from the Yi-globe This sequence is the ordimensional,
distorted variant of theYi-globe; however, it still contains its elements in a

latent form.

THE SIGNIFICANCE OFTHE TRADITIONAL (KING WENO®GS) SEQUENCE

If it is accepted that the abodescribed assumption, aiming at the origin of the
traditional ( Ki ng Wenmkes furthes gugssimgmeedless witlsrespegatr r e ¢
to the possible connotations implied in the sequence of the hexagrams. It seems that the
meaning of the hexagrams as a whole lies not in their sequence but in the archetypal image,
theYi-globe or in anotherstructurally similar arrangement. That is to say, the sequence itself
is nothing but a simplified, dimensionless variant of ¥iglobe This variant is without
space and time, and the interrelations of the hexagrams are hardly recognizable. Moreover,
therandom or intentional misplacements that occurred in the order of the hexagrams over the
course of time almost completely destroyed the little information that had remained. Any
other deduction based on this sequence can only lead one astray.

Still, the traditional sequence has huge importance, 8ireeen in fragments and in
di storted form, @ it has dominuenl nd exist fois approximatedyr two
thousand years, embracing and transmittingttikglobeto us Thereby, it demonstrates that
the sixty-four hexagrams enclose the totality of the world. Furthermore, at the same time, this

sequence confirms the existence of'Yivglobe,or an adequate form in the past.
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V. Conclusiors

This study wasnitiated with the intentionof finding a form o order for the sixtyfour
hexagrams that could represent the cosmological content ¥fijthg, which was expressed,
for exampl e, in the following words: Al n it
in the heaven and on earth, so that nghine s ¢ a(Bagres 1027206). As a result, a
spherical arrangemehtthe Yi-globed has been developed, which apparentigets the
aforementione@xpectations.

The reconstruction of th¥i-globe started fromthe evolutionary paseof the universe
and folowed the steps of manifestation in the force field between the Heaven and the Earth.
Thefinal, spherical form expressed the unity and totality of the world.

The arrangement of the hexagrams demonstrates the structure and operation of the
fundamental elments of the universe. The space is thdieeensionaland the six points show
the main directions. The time is cyclicahd one cycle is divided into twelve parts.

The whole structure is perfectly balancdte hexagrams are in symmetrical positions in
all the three dimensions and centrally as well. The positions of the hexagrams clearly show
the basic principle of Chinese philosophy, the harmony of opposites. The light and dark
halves of theYi-globesymbolize the dual nature of the world.

TheYi-globerepresents not only general qualities but also the detaitsexample,he
basic hexagrams, th@reative and theReceptivethe other six double trigrams, tiBefore
Completionand theAfter Completion and the twelve calendar hexagrams are at the most
important, characteristic points of the globe, corresponding to their meanings. Besides, other
meaningful details of the globe have been sha@amd more arékely awaiting disclosure.

The hexagrams are joined together by the paths of changes, whictv fibieo
transformations of the lines. In this way, the changes in the world can be observed and the
operation of the universe understood.

The Yi-globeis not an artificial, unfounded, or isolated object. It has grown out of the
sixty-four hexagrams natutg) andit includes the most important universal symbols of the
world.

All these features enumerated above, and the others dealt with in detail in the study,
strengthen the reasoning according to which Yirglobe is the image of the cosmos and
correctlyrepresents the complete, cosmogonical, and cosmological worldview of the mythical

past.
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There is an additional result deriving from the discovery offthglobe Based on the
factsoriginated in the structure of the globe, it can be defelit statedthat the traditional
King Wen sequence itself does not have any particular meaning, and it is only the deformed
and irrelevant variant of a former twddmensional arrangement. Moreover, it is most likely
that this sequence of the hexagramas been derivetfom the Yi-globe and itis the last,
though distortedremnant of theYi-globe
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Part 2

The descendants of the ¥globe:
The Yi-yantra, the Yi-spiral, and the human microcosm

In Part 1,the subject of this studyasthe origin, development, andstture of theYi-
globe In the course of the reconstruction and analysis, the @sthmbition was to start from
known facts or welfounded suppositions and advanesing logical reasoning and valid
arguments. The results apparently confirm the origineguppositions.

During the work, new ideas derived from tNeglobe also came up, whighwhile
worthy of attentionperhaps did not meet the stringent rules of scholarly reasoning. Thus, they
have been added to this study separately as illustratiaghs ofth, comprehensive symbolism
of theYi-globe

In Part 2, some of these ideasldorms are demonstrated.
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VI. The Yi-yantra

Symbols that are similar to the Yi-globe and that hawe identical or analogous
connotatios can be found in the culture$ other peoples as well. One of them, the Hindu
yantra, was choseto lend formal solutions to the development of tieglobe (Chapter ).
Consequently, it is not at all surprising th@dtencomparing the structure of the globe with

the yantras, a greattimber of common forms can be found in them.

THE YANTRAS AND THE YI-GLOBE
For the sake of recogrning the general structural elements in the yantras, Figure 6.01

presentsome simplified, blackvhite variations

Figure B.01

The lower and the upper semicircldstire Yi-globe (Figures 2.09 and 2.11), where the
hexagrams are shown in plane, best serve for direct comparison. There, the structural features
common with theyantras areclearly visible: the arrangement of the hexagrams around the
center, the concentricircles embedded into one another, and the perfect balance and
symmetry.

The analogy between thé-globe and theyantrascan be recognized in almost every

formal detail, if theChamundayantrais taken as an example (Figure 6.02).
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Figure B.02

The similarity etween the two symbols is still more completégh respect to the
metaphysical content¥.antrasare the symbols of deities, whereby one part represegbdd
(generally a goddess) itself, while the other part swfat the cosmic activity (function)
atributed to the deity and the power manifested in the latter; thus actualppntaa
symbolizes the whole universe as well. The power ofydrgraslies in the concentrated
visualizatior® completed with the vibration of the associated maétiepable evem itself
of raising and directing cosmic energies into the human psyche, whereby man merges into the
deity in his mind and, at lasgiecome®ne with the universe, the cosmic wholeness.

When the properties of the two symbolsvere further analyzed the fdlowing

cosmological analogies between Wieglobeand theyantraswerefound (Table 6.1).
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Table 6.1

yantra

Yi-globe

The central point of thgantras ighe bindu
This is the beginning and the end of all
existencefithe creating womb of the

universe 0

Two hexagramsBefore Completioand

After Completiopare in the center of théi-
globe in the same position. They represent
the beginning and the end, the creation ang

theannihilation.

In theyantrasthe increasing circles refer to
the evoVing cosmic powers, while the lotus
petals show the wapn whichthe powers are
directed.

The paths among the levels, starting from t
center and from the concentrically placed
hexagrams, show the movements that com]

about in the changing world.

The triangles in the center are usually the
symbols of the two main deitieShiva and
Shakti, representing the two cardinal
principles. The hexagon connotes the Shiva
Shakti duality, the joint manifestation of the
static and dynamic forcgthat is to saythe

creation of the world.

In theYi-globe the triangles and the
hexagons that lead outwards from the cent
of theYi-globeare of fire and water, light an
dark, male and female, efthey possesgual
charactes, and as such, they symbolize the

two primal pavers of the world.

In theyantrasthe outer, square frame
represents the plane of existence. The four
gates enable entrance from the outer, mate
world into the inner and holy cosmic force
field.

A cross splits thei-globeinto four parts.
They markthe frames of earthly existence

space and time.

The composing symbols have partial
associations only. The unity of the universe|
manifests in them by the synthesis of the
parts. Ayantrg as a whole, beaesuniversal

connotation.

The individual hexagram®present specific
earthly conditions, and if they are brought
togethed in the form of theYi-globed they

stand for the whole universe.

94

The comparison clearly reveals that tieglobe and theyantrasrepresent the same
spiritual content anthatmost d their formal elements are identical as well. Accordingly, it is
fully justified to take theri-globeas a speciafantra

Figure 6.03 demonstrates how easilg Yi-globetransforns into the form of ayantra

Since this yantra perfectly reflects all t@nnotations of th¥i-globe its name isri-yantra
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Figure B.03

On the petalgor other geometrical elemehts the yantras, mantras are written. On the
Yi-yantra, the hexagrams replace the mantras at the corresponding places. (This replacement
is merely formé here, since the function of the mantras manifests only when they are
expressed in words. The usage of the Chinese names of the hexagrams would certainly be
more appropriate for the disclosure of analogy.)
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Based on the exposed analysis, the connomitdd the individual geometrical elements

in theYi-yantraare as follows

The two circlets in the center stand for the two signSarhpletion representing the
Center of the World, the starting point of creatiand at the same time the place of

final dissolution.

The creative forces, which are to give birth to the macrocosm and microcosm, emanate
from the center. Thiprocesss represented by the hexagon.

The eightdoubletrigrams surrounding the hexagon represent the differentiated primal
powers arraged according to the Earlier Heaven. The two squares show that they
already embrace the created world, but only in inhdrentnot manifestepform.

The red circle around the squares unites the ten hexagrams on the axigi-qfithe

The parallel hhecircle is level | of theYi-globe whereto the powers of tli&eceptive
extend, and wherefrom changes (forces) direct outwards in the direction of level II.
The six orange petals of the lotus (the six hexagrams) show these directions.

The nextpair of tre orange and blugrcles,and the twelve orange petalgh the

twelve hexagramstand for levels Il.

The next circle contains eighteen orange petals, representing levelitd oiter

circle, the development (evolution) end3n level lll, thegoldenpetalsshow the
oppositedirection of the movement.

From here, the development is directed inwards (involutiim@ waygoesthrough

levels IV and V, to the final dissolution in ti¥eativein the Center.

The square surrounding tNe-globerepresents #external existence; its gates

provide access towards the inward world. The square area stands for the created world,
shown by the trigrams indicated therein and arranged according to the Later Heaven.

OTHER ANALOGUES

It would be possible to continueethist of symbols that show analogy with thieglobe

For example, th&'i-globe containsmanyof the symbolicelements of the mandalas; perhaps,

it could be taken for a spatial mandala. The diagrainthe Arising Heaven (Figure 2.03) and

the planar projetion of theYi-globe(Figures 2.21, 2.22, and 2.28pselyresemble th@ree

of LifeandJacolis ladderknown from the Hebrew abbalah The ten hexagrams on the axis

may correspond to th&en Sephirof and the set of paths among #gefiras(i.e., the pahs
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leading to God) may be analogous with the transitions among the hexagramgerrelation
can also be found between the levels of the divine qualities and the five levels of the globe.
The numerology of th¥i-globemaybe the subject of a furthetusly. It is said that the
Yijing embraces all worlg phenomena. According to numerology, the archaic nunreés
to ideas and images as well, but simultanequslgy also connetideas(i.e., they stand for
the whole worldas well)
The followingis an interesting example from the numerology of Yhelobe.There are
54 hexagrams on the surface of tieglobed if the ten hexagrams on the axis are deducted
from the 64. Theseb4 hexagrams represent the manifested world. The number 54 equals 6
times 9, vhere6 is the number of th&arth (the oldyin, the negative moving line), arfil
stands for theHeaven (the old/ang the positive moving line). Thushe 6 times 9 (54)
represents th&arth (6) and thédeaven (9) togethenamely the whole moving worldthe
myriad things whirling around the axis.
These analogies, and some others, represent further arguments to support Statement (9)
at the end of Chapter Ill, according to which theglobe is perfectly embedded in the
traditions of other peoples of theovld. Perhapdurther analysis of the globe would promote

the approach towards a better understanding of the universal, unique tradition.
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VII. The Yi -spiral

The Yijing (the wingShou Kua refers to thédao of Heaven theDao of Earth and the
Dacof manandreadsil n anci ent times the holy sages r
They combined these three fundament al power
taken for a fundamental power. This ternary is expressed in the lines of the hexagranss,
wel | known by the readers of the Book: AThe
third and fourth are those of man , and the
Richard1997, 265).

In theYi-globg the hexagrams are arrangedive planes (from level | to V) between
the Heaven (th€reative and the Earth (thReceptivie These hexagrams have to be regarded
as the products of the interaction of the two primal powers; they stand for myriad(ifengs
the elements of the mangfed world. Man is the subject of this manifestation as well, and so,
they represent maas well. That is, the same ternary (Heavelan - Earth) appears here in
theYi-globeas in the lines of the hexagrams. This arrangement perfectly corresponds to the
words of The Doctrine of the Mean: AThe sup
nourishing powers of Heaven and Earth. Able to assist the transforming and nourishing
powers of Heaven and Earth, he may wist h Hesé
2004, 12).

The five planes of the hexagrams have a natural hierarchical order, according to their
positions in the space between the Heaven and the Eaxthl | is the lowest, and level V is
the highest. This hierarchy also appears in the numhktbedfrm lines and it is recognizable
in the names and meanings of the hexagrams as well.

Based on these ideas, several new features ofithebewill be presented here.

THE WAY

Enlightenment, salvation, deliverance, liberation, -sedflization, intiation, and
intimacy with God are among the most essential aims of every tradition and religion. In a
certain sense, al | these i deas may be symbol
heaven. 0 Madcstdeaahingsyhentordivesin harmony with naturdi.e., follows
the Way, one arrives at complete enlightenment and becomes united witDatheln
connection with this, it is widely accepted that the investigation of the | Ching and the
application of its principles is nothirghort d the essential practice of tid®ao. The Book of
Balance and Harmony reads follows
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Sages are sages simply because of the application of the principles of the | Ching.
Application of the | Ching is accomplished simply by openness and tranquility. ... |
openness and tranquility are continued for a long time, one becomes spiritually
illumined. (Cleary 1986, 10)
The symbol that comprises all the hexagrams of the | @Ghthg Yi-globed actually
shows away from Earth to Heaven Along thisway, going throughthe five planes is in
compl ete agreement with Ren® Gu®nonds symbol
[The axismeasures the distance between Heaven and Earth, that is, the very extent
of the Cosmos in the vertical direction which marks the hierarchy of states of
manifested existencehile joining them one to other across this multiplicity of
states, which appear in this respect as so many rungs by which a beingvary tfe
return toward the Principle can raise itself from Earth to Hegvéhu ® non 200 2,
On theYi-globe t megsidr ure the hexagrams on the
distinct states of manifested existence and, among them, the states of human existence. These
hexagrams are arranged in five circles along the axis of the globe; each of these circles
correspondsata hierarchical level in spiritual development. The seeker of the Way has to live
through these states in contemplation. Once the aspirant has passed through all the states in a

given circle, he can ascend to a higher level of existence.

In

Figure 7.01
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On the followng pages, thi®Vay will be followed gradually. Figur&.01 displays the
scene.
1) The first step, starting from tHReceptivéhexagram No 2), clearly leads to hexagram
24 (Return Turning Poinj. In this hexagram, a light (firm, yang) line enters to the
lowest place, under the pure dark (yielding, yin) lines, indicating the beginning of
illumination.
2) In the succeeding hexagrams, afterReturn the light line ascends to higher and
higher places. Each step leads to a higher spiritual state on the gisenHical level.
Following the ascending line, theay moves clockwise in the circle. After arriving at
the highest place in hexagram &plitting Apar}, the light line returns down to where
it started (i.e.to hexagram 24). Having gone through evertesitathe cycle, a second
yang line is added below, indicatitigatthe aspirant hasarneda higher level in the
hierarchy. Thus, thevay ascends to level Il, to hexagram 19 (&pproach).
3) On level I, from hexagram 19, theay goes in the same directigclockwise) as
before, while the two light lines ascend to higher placesby one. After arriving at
the two highest places in hexagram 2oiitemplationThe View, the light lines
move down from the top to the first plaeed theway returns to hexagm 19. Here,
the situation of level | repeats itseff:new yang line is added to the hexagram, which
leads the aspirant to a higher state of existence on level Ill, to hexagrdimell (
Peace.
4) On level lll, there are six groups of three hexagrams icithke. In each group, the
three hexagrams overlap each other on the corresponding meridian (main line). If one
wants to go through all the hexagrams one by one, it is necessary to deteamine
order of succession within the triple groups. In this way, different sequences will
occur depending on the | ocation of the tw
hexagram, which is fixed in the middle place.
ExplanationsThe fixed hexagrams on the meridians are the paiE2]1 8132, and 4142.
Foradet ai l ed explanation of the Afixedod and fAfl oa
and the following passage.
These two kinds of order appeared in the course of reconstruction of the lower and the
upper circles of th&i-globe(Figure 2.09 and ure 2.11, respectively). At the time when the two
sets of circles were interconnected, the floating signs moved to their balanced position on the main

line and joined the fixed hexagrams, which were already there. Figure 7.02 shows these two sets
anew, without the paths of changes.
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Figure 7.02

In the next diagram, the two different sequences of circle Ill are shown separately, with the
images of the hexagrams (Figure 7.03).
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Figure 7.03

Starting from hexagram 11, in circle lll.a, the light lines ascend in the directibie of t
hexagrams 54, 55, 32, and so on. In circle Ill.b, the direction is opposite and goes gradually
through the hexagrams 54, 60, 41, etc.

It is known from the reconstruction of tNé-globe(Chapter 2, The Five Levels) that the
hexagrams in the lower lewehave been arranged as the descendants BetdeptivéCircle 1, 11,
and Ill) and in the upper levels as those of@neative(Circle V, 1V, and IIl). According to the
symbolic meanings of théi-globe(cosmos, macrocosm, microcosm), it is reasonabtefer to
these |l evels as fl ower worl doé and Aupper worl d,
enlightenment has to learn both the lower and the upper world in their full integrity. Thus, at first,
one has to circulate in circle 1ll, as in tlast phase of the lower world (i.e., to move clockwise,
according to sequence lll.a) (Figure 7.03). Afterward, he/she enters into the upper world and goes
in the opposite direction, following sequence lll.b.
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Summing up the above explanations, s on level 11l proceeds in the following
manner. Arriving at hexagram 1THe Peack it continues to the left and covers the
full circle (sequence lll.a). Then, it makes a dB@reeurn and follows the route of
sequence lll.b. Returning to hexagram 11, atfoyang line arrives and elevates the
wayto level IV, to hexagram 34Ttie Power of the Grepat

5) On level IV, one has to follow the ascending light lines again; so, from hexagram 34,
one goes to the right, towards hexagranife(Waiting, and thevay keeps moving
counterclockwise. From hexagram 34, the next step leads to level V (hexagram 43,
Breakthrough).

6) The last cycle, on level V, begins with hexagramHE8e, only a single dark line has
remained, on the sixth place, and the ascenlight lines gradually press this dark
line down to the lowest plac&l¢ 44, Coming to Megt Closing the circle at hexagram
43, the wandering over the states of manifested existence has been completed.

7) From hexagram 43, by adding a single ligi#, the aspirant arrives at the highest
level, theCreative to the pure yang state, the complete enlightenmentwalidas

come to completion.

Figure7.04 shows the wholeay.

Figure 7.04
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The figureabove is not accurate in all aspects. Namely, the transifiams one level of
the hierarchy to the other cannot be made by leaps, as they are indicated in the diagram. In
every cycle and in every step, one light line in the actual hexagram ascends one place higher,
which means a higher level of illumination. Thiscreasing illumination has to be
symbolically shown in the diagram by raising the line of the route a bit higher in every step
within the cycle. Thus, at the end of the cycle,wlag approaches the height of the next level,
and the transition between ttveo levels will proceed smoothly.

In a correct representation, the route of advancement shows a spiral on the surface of the
Yi-globe(Figure7.05).

[

Figure 7.05

This curve symbolizes th&ay to complete enlightenment, thway from the Earthto
the Heaven Along ths wa vy , onebd6s inner i1 | umionepassesn gr a
through every state of human existence wativingato n eufiirmate goal.

In fact, this curve is a double spiral, since its lower and upper halves coil in opposite
directions.Onehalf of this spiral follows a path along the lower hemisphigreelongs to the
Al ower waterso or the Al ower worlds. o It coi
from birth to full devel opmentori ulTphpee ro tvwoerr! dhe
Coiling inwards, it indicates involution, withdrawal, and completion at the end.

In Figure7.05, the axis of th&i-globeis highlighted. This is the World Axis, clearly
demonstrated ihapter 1ll. Here, it is the closing section of thele, going through the un
manifested states. It is the path of the spirit from the inner Center to the manifestation on the

Earth, and from the Heaven to the dissolution in the Center.
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The Yi-globe and the World Egg

In order to reveal the muldimensimal symbolic meanings of the previous spiral, a
brief surveyregardingthe general symbolism of spiral cunfeiows below.

The spiral forms play universal and complex roles among traditional and religious

symbols. Figur&.06 shows a simple (Archimedégaspiral and a double spiral.

© G©

Figure 7.06

These and many similar forms primarily represent the following general subjects
- movement: they always indicate some kind of mover{fenthe most part, cyclic and
periodic phenomena, like the motion of the sun, moon,nabd and flow, rise and
fall))
- way, route: lines of movement
- power, force: motive power/force
- spirit, breath, breathing
- time: cycles and periods (eras, solar gelanar montk, days)
- coiling outwards: creation, birth, growth, developndeevolution
- coiling inwards: withdrawal, contraction, completion, déathvolution
Double spirals: two simple spirals of opposite character @efi righthanded, coiling in
and outwards) connected to each other at one or both ends:
- unity of opposite powers: action@neaction
- transition, transformation, inversion
- space and time: motion in space
Spatial (threedimensional) spirals:
- the axis of the world
- connection betweeBarthandHeaven
- the path to God
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Decorative elements: all over the world, the spirals often oaswrnamental motifs. They
have been known since prehistoric times, and they are used on objects of different kinds in the
present day.

In China, the spirals, particularly the double spirals, are among the most widely known
and important symbols. Thearigin goes back to the mythical eigpiral motifs have been
found on carved stones, earthenware, and painted potteries from the third millennium BC and
evenearlier Double spirals of the-8rm type also occur in ancient ideographs. (See Bulling
1952, B1.)

A frequently used double spiral can be found in the-wmdiwn yinyang diagramlt is
the boundary line between the two halves (Figuo&).

Figure 7.07

The views of several philosophers on this maiteworth noting:

e TThe doubl e s pi mplatibn of tleesigneois kne, ansl the diikty ot tikem
sigmoid line to express the intercommunication between two opposing principles is
clearly shown in the Chinese ¥ffang symbol 6 B@).rl ot 1990,

e ATFrom a cosmic point déregades as the flattemedd o u b | e
projection of the two halves of the egg of the world, ... or of the Upper and Lower
Waterso (I bid).

e "NThis doubl e spiral ... which can be rega
hemispheres of the Androgyne, offers an imaigine alternating rhythm of evolution
and involution, of birth and deatho (Leba

e "The two spirals can be considered as the
opposite direction in each of the two hemispheres, which, in their broauleraéion,
are of course the two halves of the O6Worl
spirals coil being th3¥).two polesd (Gu®non
An i mportant conclusion can be dclearlyn fr o1

expressed in the followingg o r d dthe yiftyarig diagram]s also, according to another and
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more gener al traditional symbolism, the &Wor
become Heaven and Ear30)h respectivelyo (2002,
According to the analysihapter 1), he yinyang diagram may be also the planar

representation of théi-globe Consequentlythe following can be taken as true

(11) The Yiglobe is an alternate form of the World Egg. Its lower and
upper hemispheres correspond to the two halves of the latter

It is necessary to mention snakes or serpents here, as they frequently appear among the
symbols, coiled around themselves, and forming a spiral. Figd8eshows a spherical spiral,
moving upwards uniformly on the surface of thieglobe This is a sirplified variant of the
way of enlightenmentKigure 7.05), representing the ascending route fromEhaethto the
Heaven If this spiral were replaced by a snake, a skatbwn symbol woulde revealedthe
snakethatsurrounds the World Egg (i,¢he Yi-globe). This is traditionally the symbol of the
creation of the world.

Figure 7.08

THE YI-SPIRAL

The Yi-globeitself is a rather complicated form, but taking its complex symbolism in
consideration, it is still the best solution possible to convey all the knowldume &e
hexagrams and their roles in cosmology. With the double spiral on its surface, however, the

whole structure has become much more complicaelddifficultto draw on paper.
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To simplfy things, one has to prepare the planar projection of thig-thmeensional
spiral and place the hexagrams in the corresponding positisingy the analogy of thé'i-
globe,this form will be calledheYi-spiral (Figure7.09).

=== = =.E—_E- ':—:|=
S — = = o=
ﬁl == g = =y ==¢ =—gesTy=— ==

™
::l:*

I,
N
N
) )
gr
I:::,,,.l::m" ,
w”

Nl
il|
u"“'

il
M
|

e
it
Y

||:::-|:;;;;-"

uhll®

:ﬂm
. I“,ml

l::i"‘-:l

7
j
i

¢ !
I,
J
o
/"
" it

(

. I
N
.

= iz = 2 Sz E
=== == ==i === = =
=== ==1Iss =aZ= ===
=T e=————— =
Figure 7.09

This diagram has preserved most of the symbolic meathagere enumerated above
and present in the thredimensional variant. It contains all the fiftgur hexagrams that are
on theway of enlightenment, on the surface of tfieglobe and has quite a few qualities that
are characteristic features of it:

- the presence of the two polasd their opposite characters
- the direction of development (starting from the two poles)
- the circular and cyclic arrangement of the hexagrams

- the indication of the movements (the chang&se, etc.

Considering the form and meaning, thesgiral can béaken as a new, expressive form
of the hexagrams, the symbol of the manifested world. The two hexagr&ospfetionand

the sixdoubletrigrams do not have worldly manifestation, and so, they are not shown here.

A special double helix: the Sudine

A double helix is a spatial curve that consists of two (typically congruent) helices, one
of them translated along the common axis. In science, for example, this is commonly known
as the structure afiucleic acidssuch asDNA and RNA. In symbolism, however, the two
helices coil in opposite directions around a (vertical) axis or, when they are shown in the form
of snakes, around daother. Their symbolic meaning is usually the same as that of the planar

double spirals: duality, complementary opposition, movement, power, etc.
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An example of the double helices is the
currents, known in tradt i on all I ndi an medicine and yoga;
nadi, the central canal of the subtle body. Another such configuration is the two serpents of
the Acaduceuso (the Awand of Her meso) . Fu Xi
form, coiled together with his wife (and/or sister) Nuwa.

The Sunline on the surface of théi-globewas already analyzed @hapter Il (Figure
3.04). It is composedf two parts. Each part is a single turn of a special helix; there is-a left
handed spal on the front (East) side of the globe and a flgirided one on the back (West).

They are mirroimagesof each other, interconnected at the end points of the axis and forming

a loop around the sphere (Figur&0).

Figure 7.10

These helices are very specialjéed. They curve around the hemispheres, but the top views are
circular (see Figure 7.10 above).
When spherical coordinates are applied, the equations of the two spirals are very simple:
on the front sider = R, andi = U, where < U <~
onthe baclsider=R,andi= 20U, whel €2 ~ .
Here, the basic plane of the coordinate system is the equatorial plane, the azimuth reference line goes
to the South, and R i s t lziuth),adl (pokr angfe) atethe gl obe; 1
spherical coordinates.

It has already been demonstrated that the-l@enrepresents the cyclic character of
time and the apparent annual motion of the Sun on the sky. Based on the present references to
the double heties, it is easy to see that the $ine also represents the force field between the
two opposite powers, the Heaven and the Earth, where the elements of the universe have been
manifested. Moreover, they apparently show two paths: one Earth to Heavenand
another in the opposite direction. In this way, this loop indicates a route of circulation that is,

considering the symbolism of these paths, another route of the eternal return.
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VI1I. The Yi-globeand the Microcosm

According to the teaching of théjing, a wise man is supposed to contemplate on the
hexagrams, thereby understanding their connotafiba.bookstates the following regarding
this process

In this way, man comes to resemltleavenand Earthy he is not in conflict with
them. His wisdm embraces all things, and his Tao brings order into the whole
world; therefore, he does not err. (Baynes 1997, 295)

This saying includes the traditional idea that man was originally created in the
semblance oHeaven;that is, he represents a certainckof microcosm, thereby having an
inherent ability to apply the heavenly laws to himself, thus harmonizing ketwven The
Yijing renders guidance for the solution of this task, disclosing the rules of harmonious human
life. Therefore, since ancient tem, the book has exerted its influence not only on the spiritual
development of men but also on the preservation and curing of bodily health as well. In
addition, the theoretical fundaments of traditional Chinese medicine reflect the spirituality of
theYijing. The frequently quoted saying of Sun Sinfflof You cannot master m
you have studied théijingod is generally accepted in this sphere

In Part 1, theYi-globewas discussed as the symbol of the macrocbsinin the sense
of the above thary, the human world, the microcosmshould also be represented in it. This
consideration encourages the research of microcosmic ideas\Yidglabe Hereafteyit will
be disclosed that the&i-globe contains several properties that are comparable to the

fundamental features of the human organism.

THE YIJING AND THE NEI JING

To demonstrate the relationship betweenXhieg and Chinese medicine, tiNei Jing
serves the purpose best, since the theoretical and practical material embraced by it forms the
basis of each following Chinese medical work and therefore still exercises its influence in our
time.TheN e i  slsurvivin@ millenaries is due to its being not only a medical book but also
rather a philosophical treatise on health and illness. For dzatiga Veith writes that in
ancient ChinafiMedi ci ne was but a part of phil oso

propounded oneness with nature, i . e. t he ur

2 A Daoist priest and medical expert (3882AD).
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understand thé&lei Jingwithout being familiar with theChinese thinking of that time, with
special regard to the three fundamental concept®dloethe yinyang duality and the theory
of the five elements. From among these concéipésfirst two are also discussed in tigng
as cardinal ideas and sa&ibhg a common spiritual base, create a relationship between the two
works.

Instead of following further speculationthe citations presentedoelow will illustrate
how the Dao and the yiryang duality appear in these two cardinal works of Chinese

philosoghy and Chinese medicine.

1) Structure of the universe: the duality of the world.
a) IntheYiJing®
- AThat which | ets nétatapphpeadariks hHhaw. d he |
b) The same in thblei Jing**
— AiThe principle of Yin and r&uinegse.itis t he b
the principle of everything in creation.
2) The aim of the wise man: to understand the changes in the world and to follDacthe
accordingly.
a) Yilding
- AAs the firm and the yielding |ines dis|
transformationars e . 0
- AiSince in this way man comes to resembl ¢
with them. His wisdom embraces all things, and his Tao brings order into the
whol e world; therefore he does not err. ¢
b) Nei Jing
- Al'f Yin and Yang changehkgwese, trid theirgesonpdare wi | |
then be prefigured. o
- AhObedience to the | aws of Yin and Yang 1

3) Parting of spirit and form.

a) Yilding

— Aln the heavens phenomena take form; on
b) NeiJing

- Al mahen there are ethereal spirits; wupo

13 Source of the citations in sections 1 td4 Zhuan Part |.(Baynes1997).
4 Source of the citations in sections 1 t4: WenChapters 1, 2,,%nd 6(Veith 2002).
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4) Yin and yang: dark and light.
a) Yilding
- AThat which | ets nétatappeadariks Hhaw. d he
b) Nei Jing
- AHeaven was created by an acchHhbahuwagat i on
created by an accumul ation of Yin, the

As the citations show, the ideas of thiging appear in théNei Jingalmost word for
word. In the latter, however, these sentences refer to the restoration of the balance of the
bodiy state. Nowadays, the principles of tkging also find an eveincreasing application,
not only in spiritual field but also in everyday practi€®r example, rmdical practitioners
and doctorswork and cure patients using these traditional principles.

The third spiritual base of theei Jing the fiveelement theory, is not included in the
Yijing. This does not unconditionally mean that this theory was unknown at the time the book
was written, but rathert denotes that th&ijing dealt with such Igher levels of existence
where the differentiation of the worlsito the five elements had not yet been taken into

consideration.

THE YI-GLOBE AND THE MICROCOSM

To find the signs of the microcosm in tiéglobe knowledge ofthe Chinese approach
to thehuman organism in the Zhou age and in the times b&faejuired. It is also thNei
Jing that offers helpbecause it deals with the fundamental elements of acupunctural healing,
and this is the method that best expresses the cosmological views isediniegicine.

The acupunctural method is based on the theory that the organs of the human body are
interrelated through a wetlefined channel system, the-salled meridians$® and through
these channelgnergies flow, regulating (promoting or hinderinigg operation of the organs.
These meridians are not some physically or anatomically differentiated parts of the human
organism (such as, for example, the blood vessalt)er theyshould be considered routes or

lines of force.

> The arrangement of the channels in the human body is similaattofthe geographical meridians. The word
fimeridiaro for the human channels only begarto be used when theeory became known in Europe.
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According to theNei Jing, a person has ten or twelve internal organs (depending on
definition), of which five (or six) are solid (viscera) and five (or six) are hollow (bowé&ls).
The principle of duality is clearly apparent heas,well The solid organs are of ysharacter,
while the hollow ones are of yang character.

There are twelve main merididfisn the channel system, running more or less parallel
with the centerline of the body and along the limbs, in the layers under the skin of the arms
and the legs. Inside the bqdgach of them joins with an inner organ; thus, there are-heart
lung, gallbladder, etc. meridians. The main meridians havecalbed acupunctural points
through which they can take in and drain off energy. By stinmglélhese points (by puncture,
buming, or other, modern techniqueehe is capable of regulating the energy conditions of
the organism, whereby it can be used for cufthgs is the basic method of acupunctural
treatment The remaining sixty in totab secondary channels extend the fions of the
main meridians, distributing their effects in the small parts of the body, but theyHwre
own individual functions as well. Together with the main meridians, they constitute a
complex but harmonized systethat embraes the body as a whaleThese secondary
channels (except for two extra meridians) have no acupunctural points.

The main meridians are of yin or yang character as defiending ortheir adjoining
inner organsln three of the six yin meridians, the life energy flows fromtti®es towards the
relevant organ, while in the other threeflows from the organ towards the fingers. In the
yang meridians, the flow is reversg@a., from the hand towards the organ and from the organ
to the toeg. Accordingly, there are three of ealdgyin, armyin, armyang, and legyang
meridians. If a man stands with his arms stretched upwards, it can be taken that in the yin
meridiansthe energy passes upwards from below (quasi having the origin Hatti§, while
in the yang oneghe energylows downwards from the top (froleaven. The yin meridians
are located over the front side of the body and the inner side of the limbs, while the yang ones
(with two exceptions) go over the back side and the external surface of the limbs. The main
meridians are connected in a series, thus constituting a closed c¢hatiipromotesthe

continuous circulation of energy.

% The five viscera aras follows liver, lung, spleen, heart, and kidney. The pericardium (or heart constrictor) is
takenasthe extra sixth. The five bowels aae follows gallbladder, large intestinstomach, small intestine, and
urinary bladder. The sixth is the-salled triple heater. The two extra organs have no anatomic equivalent, and
they are added to the ten others only in certain cases.

7 Actually, two times twelvemeridiars are in question, since each meridias apair of the same functiohe
members of a pair afgaced on the right and the left side of the body, in symmetrical posititimsespecto

the centerlingthus, they are not discussed separately.
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The parts of the body where the meridians join one another are as follows:
- two yin meridians: on the breast,
- two yang meridians: on tHace,
- the yin meridians with the yang: at the lower section of the (ireh under the elbow
or the kneg

Table 8.1 summarizes the process of the energy flow and the junction points of the
meridians.

The energy in the different meridians is not tinmastant; it has a twbour daily
maximum in each meridian. Between the two maximums, it gradually chathgess, it
decreases to the minimuand then increases again. That is to say, the daily maximum
Acircul ateso among t hes, passingiowtn binoudy froiruoneg toithe t h e
other following the above sequence. The last column of the table shows the time when this

maximum resides in the given meridian.

Table8.1
Meridian Abbr. |yin/yang | from to direction |Max. (hours)
1.{Lung Lu [yin breastarm |upwards 35
2.|Large Intestine| LI |yang arm |face |downwards 517
3.| Stomach St |yang |[face |leg |downwards 79
4.|Spleen Sp |yin leg |breas{upwards 911
5.|Heart Ht |yin breastarm |upwards 11713
6.| Small Intestine| Sl |yang arm |face |downwards 13i15
7.|Urinary Bladdel UB |(yang |face |leg |downwardgy 1517
8.| Kidney Kd |yin leg |breas{iupwards 17119
9.| Pericardium Pc |yin breastarm |upwards 19121
10.| Triple Heater | TH |yang arm |face |downwardy 21i23
11.| Gall Bladder GB |yang |face |leg |downwardd 231l
12.| Liver Lv |yin leg |breasiupwards 1i 3

Based on the location of the main meridians in the body and the time of the-energy
maximums a figure can be made (Figu&1), in which the different meridians are assigned

to the time of the maximumsyiecifically,to the middle of the bihourly maximums).
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arm
face
breast
leg

The diagram demonstrates the following features in a very simplified manner:

The meridians on the surface: vertical linesthe arrs (above the circle), and on the

legs (under the circle)

The meridians in the depttiotted sections of the circle, in the breasedn), and in

the face (orange)

The ®nnection between the meridians: horizontal lines of dots

Thedirection of the energy: according to the arrows (upwards: yin, downwards: yang).

East ast

Figure 8.02
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A comparisa of the above diagram with the network of trieglobe (Figure 8.02)
reveals several similar features.

1) The most remarkable common feature is the identical numbetwWietve) of
meridians and their equal distribution in the time cycke, at two-hour interval.

2) The relation with Heaven constitutes the foundation of human life; this is defined by
theNeiJdingas f ol l ows: fAThe Yell ow Emperor said
communication with Heaven has been the very foundation of life; this foundatio
exists between Yin and Yang and between Heaven and Earth and within the six
poi nt s 200 10%.The fbllowing explanation iaddedoyl | za Vei t h: ATE
points are: the four points of the compas

— The cardinal pints of theYi-globeare exactly the same: tireative(the
Heaven, the Zenith), tiReceptivéthe Earth, the Nadir), and the ends of the
horizontal cross: the four cardinal points.

3) In the main meridians, the energy of Heaven and Earth, the yangeayid t flows
downwards and upwards. This is the energy that nourishes the different organs and
gives life to the human being.

— The meridians of th¥i-globehave been considered as lines of force, and the
hexagrams as the elements of the created worldsegoently, there is an
interrelation here between the human body and the universe as well as between
the human organs and the hexagrams.

4) If during treatment, for example, there is too much energy in a meridian, the surplus
can be removed through the agmiate point by means of acupuncture at the time of
the maximum. The same effect can be achieved 12 hours later (or earlier) by
strengthening the energy of the opposite meridian. Thisistheasdb | ed - imi dday
mi dni ght rul e. 0 Th iderasrwellThe ereengypchnibe activated r e v e
or strengthened by stilling the energy of the opposite meridian.

— Figure8.01 shows that the features of the opposite meridians are contrary in
every respectf one of them is legin, the other will be arpyang if it is leg
yang, the other will be aryin; and so on. When the energy in one of them is
at the maximum, it is at the minimum in the otlserd vice versa.

— According to Chinese philosophy, the world is operated by opposite forces,
which, instead of combatg, aim at completing one another to accomplish

balance. This idea is demonstrated bydiagram of the Earlier Heaven
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(Figure 1.01) and bis threedimensional versigrthe Yi-globe Thus, when

the oracle is consulted, apart from the meaning of thétirgghexagramthe
opposite (inverse and reversed) hexagrams should also be taken into
consideration. On thei-globe,a hexagram and its inverse (complementary)

pair are at the antipodes. Thus, here, the location and the role of the opposites

are the samas those in the case of the human body.

The four sections above emphasize the features of the human meridiang) imhich
symbolic relatiod are reflected in th&i-globe If one daws a variant of theYi-globe where
the twel ve fAheayv elaceédyby thantwealve dumanmeridiansetcomes

apparent how these features correspond to the structure of the globe 8®gure

Emmn arm
face
hreast

semn leg

Man< 4 il - D1

Figure 8.03

Based on the conformitighis picture can be rightly regarded as a symbol of the human
microcosm.

In addition tothese features, th¥i-globe has even more elementsat may bear
microcosmic connotation, but the exact determination of the relations requires further

analysis. Some of these elements are listed below and completed with their possible analogies.
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5) The hexgrams on the surface.

— The hexagrams are located on the meridians of Hytobeaccording to
specific rules. The questionas follows What is the relation between the
hexagrams and the corresponding human meridian? The associated internal
organ, its ilnesses, the acupunctural points, gtaybe taken into
consideration.

6) The Sunline (Figure 3.04).

— The Sunline consists of two parts. One part passes upwards along the eastern
side of theYi-globefrom theReceptivao theCreativeover six calendar
hexagrams belonging to the house of Beceptivéandthus of yin character).

The other part is the continuation of the former one and leads Retteptive

on the western side. It touches the other six calendar hexagrams belonging to
the house of th€reaive (andof yang character). In such a waycomplete

circle is formed, crossing each of the twelve meridians, passing frofattte

to Heavenand returning to th&arth

— In a human body, apart from the twelve
meridians. Only two of them have acupunctural points: the Conception Vessel
(Ren Mai) and the Governor Vessel (Du Mai). The Conception Vessel (alias:
Sea of Yin Channels) is of yin character, with its surface section passing from
the groin on the abdominal sidip to the lower lip along the center line of the
body. The Governor Vessel (Sea of Yang Channels) is of yang character, and
its origin is the samas that of th&€€onception Vessghowever, itgoes along
the back side, in the line of the backboared reaches the palate through the
top of thehead. These two channels constitute a complete circle having the
main function of regulating the energy flow in the twelve main meridians,
being in connection with each of them. Thus, it can be seen that the rdute an
the character of the Stiime fully comply with these two meridians in many
respects, and it can be taken as their symbolic representation.

7) The Equator and the Axis.

— A similar relationship can be found on the one part between the Dai Mai (Belt
Channel) gtra meridian and the Equator and on the other part between the
Chong Mai (Sea of Blood Channel) and the Axis ofYrglobe as far as the

routes and the roles are concerned.
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These similarities in content and fadneven if only partial onés offer a sligh
possibility to supposéhat the Yi-globewasthe symbol of the human microcosm as ves|
the representation of the macrocosm.

THE END
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Appendix
THE TRADITIONAL (KIN G WEN) SEQUENCHafter Baynes 199%to vii)

Part 1

No |(Name

=
5
3
=
9

Name

1 The Creative 16 | Enthusiasm

2 The Receptive 17 Following

3 Difficulty at the Beginting 18 | Work onWhat Has Been Spoiled

4 Faouthfal Fally 19 Anpproach

] Waiting (M ourishment) 20 Contemplation (View)

£ | Conflict 21 | Biting Thtoush

! The Army 22 |Crace

Holding T ogether 23 Splitting A part

a9 The Taming Power of the 3mall 24 | Retwn (The Turning Foint)

10 Treading 25 |Innocence (The Unexpected)

11 |Peace 26 The Taming Power of the Great
Corners of the Mouth(Providing

12 | Standstill 27 | Moutishment)

13 Fellowship with Mien 24 Preponderance of the Great

29 | The Abyamal (W ater)

14 | PossessioninCreat Measure

01 A 1 W e A e e e
I} inin i | HE e i I | o (e | mm

ca
|I"I| I|II|I I""I |IIII| "llll |II"| |IIIII IIIII| |I|II| |II|I| IIII" "IIII I"IIl |II"I III|II
LI oo | e (i i HIE | |k o i | i i |

15 |Modesty 30 | TheClinging (Fire)
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hex | No |Name hex | No |Name

E 31 | Influence (Wooing E 4B | The Well

% 32 | Duration % 49 | Revolution (Molting)

= | 33 |Reteeat = | 50 |TheCudron

E 34 | ThePower of the CGreat % 51 | The Arousing(Shock, Thunder)
E 35 |Progress E 52 |Keeping Still (M outair)

E 36 | Datkening of the Light E 53 |Development (Cradual Progress)
E 37 | TheFamily % 54 | The Marrying Maiden

E 38 | Opposition E 55 | Avundance

§ 38 | Obstruction E 2% | The Wanderer

== = The Gentle (The Penetrating,
E 40 | Deliverance § a7 TAfinud)

E 41 |Decrease % 58 | The Joyous (Lake)

E 42 | Increase E 5% | Dispersion

E 43 | Bre ak-through (Resoluteness) E B0 | Limitation

E 44 | Coming to Meet E 61 | Inner Truth

E 45 | Gathering Together E 62 | Preponderance of the Small
% 46 | Pushing Upward % 63 | AfterCompletion

E 47 | Oppression (Exhaustion) E &4 | Before Completion
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